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GIORGIO AGAMBEN

EMRI BIOPOLITIK I
POPULLIT

CDO SHQYRTIM I KUPTIMIT POLITIK té fjalés
“popull” duhet té niset nga fakti simptomatik se, né
gjuhét moderne europiane, ajo shénon po ashtu edhe
té varfrit, fukarenjté dhe té pérjashtuarit. 7 njéjti emér
mbulon késhtu si subjektin politik mé konstitutiv ashtu

edhe klasén, e cila, de facto né mos de jure éshté e pér-

Jjashtuar nga politika.

Fjala franceze peuple, ajo italiane popolo, ajo span-
jolle pueblo (si dhe mbiemrat pérkatés populaire, po-
polare, popular dhe termat e latinishtes sé voné popu-
lus e popularis nga ku rrjedhin té gjithé€), edhe né
gjuhén e pérditshme edhe né até politike, nga njéra
ané emértojné térésiné e qytetaréve si pérbéres té njé
trupi politik unik (si né shprehjet “populli italian”
ose “gjykatés popullor”) dhe nga ana tjetér klasat e
varféra (si né shprehjet “njeri i dalé nga populli”,

KRITIKA DHE SHOQERIA, v. 1,nr. 3, dimér2008



4 GIORGIO AGAMBEN

“lagje popullore”, “fronti popullor”® ). Bile edhe
fjala angleze people, q€ ka gjithsesi njé kuptim meé té
padiferencuar, pérfshin megjithaté kuptimin e ordi-
nary people, né dallim nga té pasurit dhe fisnikéria.
Késhtu pér shembull, né Kushtetutén amerikane
shkruhet, pa asnjé dallim, “We people of the United
States...” ; por, kur Lincoln-i flet pér njé “Gov-

1 ernment of the people by the people for the peo-
® ple”, pérséritja nénkupton kundérvénien e
popullit té€ dyté ndaj té parit. Kjo dykuptimési ge
thelbésore edhe gjaté Revolucionit francez (d.m.th.
pikérisht né momentin kur shpallej mé me forcé
parimi i sovranitetit popullor), gjé qé tregohet nga
roli vendimtar g€ luajti né té keqrdhja pér popullin si
klasé e pérjashtuar. H.Arendt ka nénvizuar se «veté
pérkufizimi i termit pat lindur nga keqardhja dhe se
fjala “popull” u shfaq menjéheré si sinonim i vuajtjes
dhe fatit t€ keq — populli, fatkeqét mé brohorasin, e
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kishte pér zakon té thoshte Robespierre-i ; populli,
pérheré fatkeq, shprehej po ashtu Sieyes-i, njé nga
personazhet mé pak sentimentalé dhe mé qartpameés
té Revolucionit». Por qysh tek Bodin (shek. XVI -
0O.A.), edhe pse né kah té kundért, né kapitullin e
République ku jepet pérkufizimi i Demokracisé ose
Shtetit popullor, koncepti €shté i dyfishté : kundruall
popullit té mishéruar (peuple en corps) si titullar i
sovranitetit géndron populli i vegjélisé (menu peuple),
gé urtésia késhillon té mbahet i pérjashtuar sa mé
larg pushtetit.

2.  Njé péshtjellim semantik kaq i pérhapur dhe
konstant nuk mund té jeté rastési : ai duhet té
pasqyrojé me doemos njé amfibologji té€ brendshme
g€ lidhet me veté natyrén dhe funksionin e konceptit
popull né politikén peréndimore. Dukuria paraqitet
né fakt mu sikur ajo ¢ka ne quajmé popull té ishte
njo njé subjekt i njésuar por njé luhatje dialektike
mes dy poleve té kundérta : nga njéra an€ bashkeésia
Popull si trup politik integral, nga ana tjetér nén-
bashkésia popull si shumeési e copétuar trupash nevo-
jtaré e té peérjashtuar : tek e para njé pérfshirje qé
paragqitet si pa mbetje, tek e dyta njé pérjashtim qé
paraqitet i pashpresé ; né njé cep, fusha e pérm-
bushur e qytetaréve té integruar dhe sovrané, né
tjetrin rezerva - vend i cudirave ose kamp - si vend
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natyror i té mjeréve, té shtypurve, humbésve. Nga
kjo piképamje, njé kuptim i vetém dhe kompakt i
fjales “popull” nuk gjendet askund : si shumé kon-
cepte té€ tjera politike themelore ( t€ ngjajshém kétu
me termat Urworte té Abel-it dhe Freud-it apo me
marrdhéniet hierarkike sipas Louis Dumont),
populli éshté njé koncept polar qé shénon njé lévizje
té dyfishté dhe njé marrdhénie té pleksur mes dy ek-
tremesh. Por kjo do té thoté po ashtu se ndértimi i
llojit njerézor si trup politik béhet pérmes njé carjeje
thelbésore dhe se tek koncepti “popull” mund té
gjurmojmé pa véshtirési pothuaj té gjitha ciftet e
kategorive fillestare qé pércaktojné strukturén
poltike : jeta e zhveshur (popull) dhe ekzistenca poli-
tike (Popull), pérjashtimi dhe pérfshirja, zoé¢ dhe
bios. Né fakt, populli ngahera ka pércjellé né vete
thyerjen themelore biopolitike. Ai éshté ajo pjesé gé
nuk mund té pérfshihet né té gjithén pjesé e sé cilés
éshté dhe nuk mund t'i pérkasé si pjesé bashkésisé
né té cilén gjendet e pérfshiré qysh prej fillimit.

Prej kétej vijné edhe gjithé kontradiktat dhe aporité
gé ai zgjon sa heré qé pérdoret dhe pérfshihet né lo-
jén e skenés politike. Ai éshté ajo gé ekziston qysh
prej fillimit dhe qé, megjithkéte, duhet sendértuar né
cdo cast : ai éshté burimi i kulluar i ¢cdo identiteti
dhe ndérkohé duhet ripérkufizuar e spastruar pa
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rreshtur népérmjet pérjashtimeve, gjuhés, gjakut,
territorit. Ose, né té kundért, ai éshté gjithmoné
genia g€ i mungon vetvetes dhe pér té cilin realizimi
kalon népérmjet vetshkatérrimit ; éshté genia e cila,
pér té gené, duhet té mohojé vetveten bashké me té
kundértén e saj (nga ku p.sh. edhe aporité e 1€vizjes
punétore, e kthyer nga populli gjithé duke synuar
kapércimin e tij). Heré emblemé e pérgjakur e reak-
sionit e heré flamur i zorshém i fronteve popullore,
populli ngérthen, gjithsesi, njé pércarje akoma mé
thelbésore e fillestare se ajo mik-armik™ , njé lufté
civile té pashuar g€ e pércan mé thellésisht se ¢cdo
konflikt dhe njéherazi i siguron unitetin duke e pér-
forcuar mé shumeé se ¢do identitet tjetér. Bile, po ta
shohésh miré, ajo qé Marksi e quan lufté klasash dhe
gé, edhe pse thelbésisht e vagullt, zé njé vend aq
géndror né mendimin e tij, s’éshté gjé tjetér vecse
kjo lufté e brendshme gé pércan ¢do popull dhe dhe
gé do té marré fund vetém kur, né shogériné pa
klasa ose mbretériné mesianike, Populli dhe populli
té pérputhen dhe kur pikérisht pra, t€ mos keté mé
asnjé popull.

3. Neése eéshté e verteté se populli pérmban domos-

doshmeérisht né vete thyerjen biopolitike thmelore,

® Dy konceptet qé pércaktojné ¢iftin thelbésor konceptual té poli-
tikés si konflikt, sipas teoricienit gjerman t€ gjysmés sé paré té
shekulli XX, Carl Schmitt.
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atéheré €shté ndoshta e mundur t’i lexojmé me njé
sy té ri disa nga faget mé té dendura té historisé sé
shekullit XX. Né fakt duhet théne se, né qofté se lufta
mes dy “popujve” ka qgené pérhera e ndezur, né
kohén toné ajo ka marré njé nxitim té paparée. Né
Romeén e vjetér, ndarja e brendshme e popullit ishte
juridikisht e sanksionuar népérmjet dallimit tepér té
qarté mes populus dhe plebs qé kishin secili institu-
cionet dhe gjykatésit e tyre. Po ashtu, né Mesjeté,
dallimi mes “popolo minuto” dhe “popolo grasso”® i
pergjigjej njé artikulimi té sakté te arteve dhe zejeve.
Mirépo, kur, gjaté Revolucuionit francez, populli
béhet burimi i vetém i sovranitetit, populli shfaget si
njé prani e sikletshme dhe, pér heré té paré mjerimi
dhe té harruarit e shogérisé shihen si skandale abso-
lutisht té padurueshme. Né epokén moderne,
mjerimi dhe harrimi nuk jané thjesht koncepte
ekonomike dhe shoqérore por kategori thellésisht
politike (gjithé ekonomizmi dhe “socializmi” qé
duket se mbizotérojné politikén moderne kané né
fakt kuptim politik, ose mé sakté biopolitik). Paré me
kété sy, epoka joné s’€shté gjé tjetér, politikisht,
vecse pérpjekja - metodike dhe e pamposhtur - pér té
mbushur hendekun gé pércan popullin duke elimi-
nuar rrénjésisht popullin e mjeranéve dhe té harru-

@ NE&é Firence, né shekullin XIII, me popolo minuto kuptoheshin ze-
jtarét dyqanxhinj dhe me popolo grasso borgjezia tregtare (shén. i
aut.)
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arve. Kjo pérpjekje, sipas ményrash e horizontesh té
ndryshme, i bén té afrohen e té pérngjajné, t€ majtén
e té djathtén, vendet capitaliste e ato socialiste, té
gjithé té bashkuar pas projektit - té koté nga
piképamja definitive, por g€ ia ka dalé té realizohet
pjesérisht né vendet e industrializuara - pér té prod-
huar njé popull t€ njésuar e pa ndarje. Obsesioni i
zhvillimit, aq efikas e i pérhapur né ditét e sotme,
vjen pikérisht nga pérputhja e tij me projektin bio-
politik té prodhimit té njé populli pa thyerje.

E paré késhtu, shfarosja e cifutéve né Gjermaniné
naziste mund té marré njé kuptim rrénjésisht tjetér.
Duke gené popull gé nuk pranojné té shkrihen né
trupin politik kombétar (me té vérteté nazistét men-
donin se ¢do asimilim i tyre ishte né fakt i shtir€),
cifutét shfagen késhtu si pérfaqésuesit par excellence
dhe pothuaj simboli i gjallé i popullit, i asaj jete té
zhveshur qé moderniteti prodhon domos-
doshmeérisht brenda vetes por prania e sé cilés éshté
absolutisht e padurueshme. Késhtu, tek térbimi
symprehté me té cilin Jolk-u gjerman, pérfagésues i
pérkryer i popullit si trup politik integral, pérpiqet té
shfarosé njé heré e mire cifutét, na duhet té€ shohim
fazén ekstreme té luftés sé brendshme gé pércan
Popullin dhe popullin. Me anén e zgjidhjes pérfun-

dimtare (q€ pérfshinte me vete, dhe jo rastésisht, ci-
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ganét dhe grupe té tjeré té paintegrueshém), nazizmi
synonte, mé kot dhe verbérisht, ta clironte gjithé
skenén politike t€ Peréndimit nga kjo hije e padu-
rueshme, pér té mundur té prodhonte mé sé fundi
Volk-un gjerman si popullin qé e ka mbushur hen-
dekun biopolitik fillestar (prandaj dhe krerét nazisté
pérsérisnin me aq kémbéngulje se, duke shfarosur
cifutét dhe ciganét, po punonin né fakt edhe pér
popujt e tjeré europiané). Duke parafrazuar postu-
latin freudian mbi marrdhéniet mes Es-it dhe Ich-it
do té mund té thoshim se biopolitika moderne i bin-
det parimit sipas té cilit “atje ku ka jeté té zhveshur,
duhet té vijé té vendoset njé Popull”, por ama me
kusht gé té shtohet menjéheré se parimi vlen edhe
né formulimin e anasjellté dhe se “atje ku ka njé
Popull, do té keté jeté té zhveshur”. Hendeku qé
mendohej i mbushur duke shfarosur populiin (¢ifutét
qé shérbejné si simbol i tij) gérmohet késhtu sérish,
duke e shndérruar té gjithé popullin gjerman né jeté
té shenjté (lat. sacer) té kushtuar vdekjes dhe né trup
biologjik g€ duhet sterilizuar pafundésisht (duke
shfarosur té sémurét mendoré dhe pacientét me
sémundje té trashéguara). Ndérsa sot, projekti
demokratiko-kapitalist i eliminimit té klasave té
varféra me ané té zhvillimit, sipas njé ményre tjetér
por analoge, jo vetém riprodhon pa pushim né vet-
vete popullin e té€ harruarve, por shndérron né rez-
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ervé jete té zhveshur gjithé popullsité e botés sé
treté. Vetém njé politiké g€ do té keté ditur t€ marré
parasysh pércarjen biopolitike themelore té Perén-
dimit do té€ mund ta ndalé kété luhatje t€ zymté dhe
t'i japé fund luftés civile q€ po copéton qytetet dhe
popujt e dheut.

Pérktheu nga italishtja Orgest Azizi



GILLES DELEUZE

POST-SCRIPTUM MBI
SHOQERITE E KONTROLLIT

I HISTORIK
[ J

Foucault e ka vendosur lindjen dhe zhvillimin
e shogérive disiplinare né Peréndim né shekujt XVIII
dhe XIX ; ato arrijné kulmin e tyre né fillim té
shekullit XX duke patur si vecori té funksionimit or-
ganizimin e mjediseve t€ médha té mbylljes. Indid-
vidi nuk rresht sé€ kaluari nga njé mjedis i mbyllur né
tjetrin dhe secili prej tyre rregullohet nga ligjet e veta
: né fillim familja, pastaj shkolla (“nuk je mé né
shtépi kétu”), pastaj ushtria (“nuk je mé né shkollé
kétu”), heré-heré spitali, pastaj ndoshta dhe burgu
gé éshté mjedisi i mbylljes par excellence. Burgu
shérben edhe si model analogjik : késhtu, heroina e

KRITIKA DHE SHOQERIA, v. 1,nr. 3, dimér 2008
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Europa 51', duke paré punétorét, mund té rénkojé
“m’u duk sikur té kisha pareé té dénuar...”. Foucault e
ka zbérthyer mé sé miri projektin ideal t€ mjediseve
té mbylljes, vecanérisht i dukshém né rastin e uzinés
: pérgéndrim ; shpérndarje né hapésiré ; renditje né
kohé ; ndérthurje né hapésiré-kohé e njé force
prodhimi rezultati i sé cilés duhet t€ jeté me i larté se
shuma e forcave fillestare. Por Foucault dinte miré
edhe dicka tjetér, pérkohésiné e kétij modeli : ai pa-
sonte shogérité e sovranitetit, q€llimi dhe funksioni i té
cilave ishin krejt t€ tjera (t€ vjelé mé shumé sesa té
organizojé prodhimin, t€é vendosé pér vdekjen mé
shumé sesa té kujdeset pér jetén) ; kalimi ishte jo i
menjéhershém dhe Napoleoni duket se siguroi
boshtin e konvertimit t€ madh nga njéra shoqéri te
tjetra. Mirépo, disiplinat do té binin po ashtu né
krizé, si pasojé e ndikimit té forcave té reja qé po
zinin vend dhe béhen té prekshme sidomos pas

! Europa 51 éshté film i kineastit italian neorealist Roberto Rossellini.
Heroina né fjalé, e luajtur nga Ingrid Bergman, éshté njé grua e borg-
jezisé sé larté t€ huaj n€ Romén e pasluftés (1951) e cila, pas vdekjes
sé djalit t€ vet 10-vjegar si pasojé e njé pérpjekjeje dramatike pér té
vraré veten, ndérgjegjésohet pér dhimbjen e té tjeréve dhe ndé€rmerr
njé “zbritje” simbolike dhe iniciatike né shtresat e varfra t& popull-
sisé. E shoqéruar nga njé mik gazetar komunist né njé nga lagjet
“pértej stacionit té fundit t& tramvajit”, njé nga ¢astet mé té forta té
filmit ésht€ ai kur heroina e gjen veten pér heré té€ paré né jetén e saj
né uzing, pér t€ zévendésuar njé grua q€ duhet t& takojé t& fejuarin né
njé qytet tjetér. Tronditja e saj nga kushtet e punés, mbylljes dhe
mbikqyrjes éshté aq e madhe sa vendos t€ punésohet né€ uziné, ven-
dim qé sigurisht shkakton prishjen me familjen dhe burrin e saj dip-
lomat.
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Luftés s€ Dyté Botérore : shoqérité disiplinare kishin
pushuar tashmé sé geni bota joné, ishin tashmé e
kaluara joné.

Ne sot, jetojmé né kohén e njé krize té pérgjithésuar
té té gjitha mjediseve t€ mbylljes, burgje, spitale, uz-
ina, shkolla, familje. Familja éshté njé “mjedis i
brendshém”, né krize si té gjitha mjediset e tjera té
brendshme, shkollore, profesionale, etj. Ministrat
pérkatés na lajmérojné pa pushim pér reforma de-
mek t€ domosdoshme. Té reformojmé shkollén, té
reformojmé industring, spitalin, ushtring, burgjet ;
por té gjithé e diné se kéto institucione kané marré
fund, herét ose voné. Béhet fjalé vetém tu zgjatet
agonia té merren njerézit me dicka sa té zéné vend
forcat e reja qé po trokasin né deré. Shogeérité disi-
plinare jané duke u zévendésuar nga shogeérité e
kontrollit. “Kontrolli” éshté emri qé propozon Bur-
roughs? pér té cilésuar pérbindéshin e ri dhe Fou-
cault e pranon si té ardhmen toné té afért. Nga ana

2 William Buroughs (1914-1987), éshté shkrimtar amerikan i njohur
pér metodat e tij letrare moderne dhe eksperimentale, pérvojén e
drogés, dhe analizén e formave mé té sofistikuara t€ pushtetit dhe
kontrollit né t&€ gjitha nivelet e shoqérisé, pérfshiré edhe né trup e né
gjuhé. Pér njé njohje t&€ paré me veprén e tij t€ shuméfishté (ndér té
tjera libri “Naked lunch” (“Dreka lakuriqe™) i pé€rshtatur me t& njéjtin
titull né kinema nga kineasti kanadez David Cronnenberg) mund té
shihet, n€ shqip, antologjia e tij me titullin “Drejt trupit pa organe”,
botimet LOGORECI, Tirané 2003.



POST-SCRIPTUM PER SHOQERITE EKONTROLLIT 15

tjetér Paul Virilio3 nuk resht sé€ analizuari format ul-
tra té shpejta té kontrollit né terren té hapur g€ zéné
vendin e disiplinave t€ vjetra té ushtruara né kohézg-
jatjen e njé sistemi té mbyllur. Nuk éshté vendi té
pérmenden prodhime farmaceutike té papara, for-
mime bérthamore, manipulime gjenetike, edhe pse
té gjitha kéto tentojné té béhen pjesé e procesit té ri.
Nuk éshté vendi té pyesim se cili éshté regjimi me i
egér ose mé i pranueshém, sepse ne secilin nga ta
pérballen lirité dhe nénshtrimet pérkatése. Pér
shembull, me krizén e spitaleve, si mjedise mbylljeje,
sektorizimi, spitalet e dités, mjekimet né shtépi
mund té kené shénuar né fillim liri té reja, por po
ashtu u pérfshiné mé pas si pjesé t€ disa mekaniz-
meve té kontrollit, g¢ maten me mjediset mé té
ngurta té mbylljes. Nuk éshté vendi té frikésohemi
apo té shpresojmé, por té kérkojmé arme te reja.

3 Paul Virilio éshté filozof, sociolog dhe estet bashkékohor francez
dhe ka gené profesor n€ Shkollén Kombétare t€ Arkitekturés t€ La
Villette né Paris. Eshté marré gjerésisht me studimin e pasojave teo-
rike, sociale, politike e estetike t€ zhvillimit masiv té¢ mjeteve dhe
teknologjive t€ informacionit t€ shpejté. Vepra e tij e fundit éshté or-
ganizimi né vitin 2003, né Fondacionin Cartier pér Artin Bashkéko-
hor né Paris, i1 njé ekspozite mbi aksidentet, si tregues gjithnjé e mé
thelbésoré té strukturés sé shoqgérive moderne.
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II. Logjiké

Internatet e ndryshme dhe mjediset e tjera té
mbylljes népér té cilat kalon individi jan€ ndyshore
té pavarura : duhet nisur ¢do heré nga e para dhe
nése gjuha e pérbashkeét e mjediseve té tilla ekziston,
ajo éshté analogjike. Ndérkohé gé kontrollatet e
ndryshme pérbéjné ndryshueshméri té pandara dhe
formojné njé sistem me gjeometri t€ ndryshueshme,
gjuha e té cilit éshté numerike (gjé qé s’do té thoté
medoemos binare). Mbylljet jané si kallépe (moules),
me derdhje (moulages) té€ vecanta, kurse kontrollet
paraqiten si njé modulim, si njé derdhje vet-
shformuese g€ do té ndryshonte pareshtur, nga casti
né cast, ose si njé sité nyjet e sé cilés do té€ ndry-
shonin nga njé piké te tjetra. Mund ta shohim fare
miré me ¢éshtjen e rrogave : uzina ishte njé trup qé i
conte forcat e brendshme né njé piké ekuilibri, sa mé
té larté t€ mundshme pér prodhimin dhe sa mé té
ulét t¢ mundshme pér pagat ; por, né shoqérité e
kontrollit, sipérmarrja zévendéson uzinén, dhe
sipérmarrja nuk éshté trup por shpirt, éshté si njé
gaz. Sigurisht, edhe uzina e pérdorte tashmeé
sistemin e shpérblimeve individuale, por sipérmarrja
pérpiqget té zhvillojé njé modulim mé né thellési té
cdo rroge, népér gjendje metastabiliteti t€ pérher-
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shme qé kalojné népér sfida, konkurse, stazhe e
trainime tejet komike. Suksesi i madh lojérave tele-
vizive mé idiote sot, shpjegohet pikérisht mé faktin
se ato pasqyrojné dhe pérputhen mé situatén aktuale
té sipérmarrjes. Uzina i ndértonte individét si trupa,
né té miré té dyfishté edhe té pronaréve qé
mbikqyrinin secilin element té masés, edhe té sindi-
katave qé moblizonin njé masé rezistence ; kurse
sipérmarrja nuk rresht s€ nxituri njé konkurrence té
paméshirshme nén emrin e emulacionit té shén-
doshé, shtysé e shkélqyer gé i kundérvé individét
mes tyre dhe g€ e pércan secilin né vetvete, duke e
dyzuar. Parimi modulator i “pagés sipas merités” po
grish edhe shkollén dhe sistemin e arsimit : dhe né
fakt, ashtu si sipérmarrja zévendéson uzinén, ashtu
edhe formimi i zgjatur po zévendéson shkollén, dhe
kontrolli i vazhdueshém provimin. Gjé qé éshteé
meényra meé € miré pér ta véné shkolléen né duart e
sipérmarrjes.

Né shogérité disiplinare, rifillimet pasojné njéri-
tjetrin (nga sholla né kazermé, nga kazerma né uz-
iné), kurse né shogeérité e kontrollit asgjé nuk pér-
fundon asnjéheré dhe sipérmarrja, formimi, shér-
bimi jané gjendjet metastable dhe bashkéekzistuese
té té njéjtit modulim, si té njé deformatori té pérg-
jithshém. Kafka, qé gjendej né kufirim mes dy
shogérive, ka pérshkruar tek Procesi format mé té
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frikshme gjyqésore : lirimi né dukje i shoqérive disi-
plinare (mes dy mbylljesh), zvarritia e pafundme e
shogérive té konrollit (né ndryshueshmeéri té
vazhdueshme) jané dy ményra jetese juridike shumé
té ndryshme dhe, nése drejtésia joné éshté e drojtur,
e pérfshiré nga kriza, kjo ndodh sepse jemi duke dalé
nga njéra peér té hyre te tjetra. Shoqeérité disiplinare
kané dy pole : nénshkrimin qé tregon individin dhe
numrin ose numrin rendor qé tregon vendin e tij
brenda masés. Né fakt disiplinat nuk i kané paré
kurré kéto dy tipare si té€ papérputhshme dhe
pushteti ushtrohet njékohésisht si masifikues dhe
individualizues, domethéné ndérton si trup ata mbi
té cilét ushtrohet dhe derdh né kallép individual-
itetin e ¢do anétari-gjymtyré (membre) té trupit ma-
siv (Foucault e gjente origjinén e kétij shqetésimi té
dyfishté tek pushteti baritor i priftit — qé kujdeset
pér kopené né térési dhe seciléen nga delet — por
pushteti civil shndérrohet né “bari” laik dhe me
mjete té€ tjera). Né shoqérité e kontrollit, pérkun-
drazi, thelbésor nuk éshté nénshkrimi apo numri
rendor, por shifra si kod : shifra éshté fjalékalim (mot
de passe) ndérsa shogeérité disiplinare punojné me
fjalé-direktiva apo urdhéresa (mots d’ordre), si nga
piképamja e integrimit edhe nga ajo e rezistenceés.
Gjuha numerike e kontrollit pérbéhet nga shifra qé
pércaktojné hyrjen né njé informacion té caktuar apo
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refuzimin e tij. Nuk jemi mé pérballé ciftit masé-
individ. Individét jané shndérruar né “dividuale”
kurse masat né kampione, té dhéna, tregje ose
“banka té dhénash”. Paraja ndoshta shpreh mé miré
dallimin mes dy shogérive, sepse disiplina gjithmoné
u éshté referuar monedhve té shtypuara kallép qé
pérmbanin ar si numér etalon, ndérkohé gé kontrolli
punon me kémbime té rrjedhshme, modulime qé
pérdorin si shifér njé pérqindje monedhash té ndry-
shme té marra si kampione. Urithi i vjetér monetar
éshté kafsha tipike e mjediseve té mbylljes, por ajo e
shogeérive té kontrollit €éshté gjarpri. Kemi kaluar nga
njé kafshé tek tjetra, nga urithi tek gjarpri, me reg-
jimin ku jetojmé, por gjithashtu edhe né ményrén
toneé té jetesés dhe né raportet me té€ tjerét. Njeriu i
disiplinave ishte prodhues i segmentarizuar energjie,
por njeriu i kontrollit éshté mé shumé valor, i
kurbézuar, i hedhur né orbit€, me prurje té vazhdue-
shme. Gjithandej surf-i ka zévendésuar sportet e vje-

tra.

Eshté e lehté ta pérngjasésh ¢cdo shogéri me lloje té
caktuara makinash, jo sepse makinat jané pércak-
tuese, por sepse ato shprehin mé s€ miri format
shoqérore té afta par t'i nxjerré né drité dhe pér t’i
pérdorur. Shogérité e vjetra té sovranitetit pérdornin
makina té thjeshta dhe té rénda, leva, kuzhuineta,
sahate ; ndérkohé gé shogqérité e vona disiplinore
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kishin si pajisje makina energjitike, me rrezikun pa-
siv té entropis€ dhe até aktiv t€ sabotimit ; shogérité
e kontrollit veprojné me makina té llojit té trete,
makina informatike dhe ordinatoré pér té cilat
rreziku pasiv €shté zhurmimi dhe ai aktiv piratimi
dhe futja e viruseve. Nuk éshté thjesht evolucion
teknologjik, pa qené mé neé thellési edhe njé muta-
cion i kapitalimit. Ky mutacion éshté i njohur dhe
mund té pérmblidhet késhtu : kapitalizmi i shekullit
XIX ecén mé pérgéndrim, pér prodhimin dhe me
pronési. Ai ngre késhtu uzinén si mjedis mbylljeje
dhe kapitalisti éshté pronar i mjeteve té prodhimit,
por eventualisht edhe pronar i mjediseve té tjera té
organizuara né analogji (shtépia familjare e punéto-
rit, shkolla). Sa pér tregun, sundimi né té sigurohét
heré népérmjet specializimit, heré kolonizimit, heré
meé uljen e kostos sé prodhimit. Mirépo, né gjendjen
aktuale, kapitalizmi nuk éshté mé pér prodhimin, qé
e degdis shpesh né periferité e botés sé treté, madje
edhe strukturat komplekse t€ industrisé tekstile, me-
talurgjis€é dhe naftés. Kemi njé kapitalizém mbi-
prodhimi, qé nuk blen mé léndét e para dhe nuk shet
mé prodhime té gatshme : blen prodhime té€ gatshme
ose monton pjesét e kémbimit. Ato qé tanimé do té
shesé jané shérbimet, dhe ato g€ do té blejé, aksio-
net. S’éshté meé njé kapitalizém pér podhimin por pér
produktet, dométhéné par shitjen ose pér tregun.
Késhtu edhe né thelb éshté béré shpérndarées dhe uz-
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ina ia ka 1éné vendin sipérmarrjes. Familja, shkolla,
ushtria, uzina nuk jané mé mjedise analogjike té dal-
lueshme g€ pérmblidhen drejt njé pronari, shtet apo
fuqi private, por figurat e koduara, té€ palosshme dhe
té shformueshme, t€é s€ njéjtés sipérmarrje gé s’ka
meé vegse administratoré. Madje edhe arti i ka brakti-
sur mjediset e mbyllura pér té hyré né qarget e
hapura té bankés. Sundimet e tregut béhen me
marrje kontrolli dhe jo mé me formime disiplinash,
me caktimin e kurseve mé shume sesa me uljen e
kostos, duke transformuar produktet mé shumeé se
duke specializuar prodhimin. Korrupsioni fiton tani
njé pérmasé té re. Shérbimi i shitjes éshté béré gen-
dra ose “shpirti” i sipérmarrjes. Na thoné se dhe
sipérmarrjet paskan shpirt, gjé qé éshté me te vértetée
lajmi mé i frikshém né boté. Marketingu éshté bére
mjeti i kontrollit shogéror dhe po na formon racén e
paturpshmé té eproréve té rinj. Kontrolli éshté
afatshkurtér dhe me rrotullim té shpejté, por
njékohésisht i vijueshém dhe i pakufizuar, kurse
disiplina ishte afatgjaté, e pafundme dhe e copézuar.
Njeriu i sotém nuk éshté mé njeriu i mbyllur, por
njeriu borxhli. Ndérkaq, éshté po aq e vérteté se
kapitalizmi ka patur si vijé té€ géndueshme mjerimin
e skajshém té tri té katértave t€ njerézimit, tepér té
varfér pér t'u dhéné borxhe, tepér té shumté pér t'u
mbyllur : kontrollit do t'i duhet jo vetém té pérbal-
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lojé fashitjet e kufijve, por edhe shpérthimin e para-
lagjeve (bidonvilles), periferive dhe getove.

III. Program

S’éshté nevoja fare pér fantashkencé pér té
pérfytyruar njé mekanizém kontrolli té tillé qé té
japé né cdo cast vendndodhjen e njé elementi né
mjedis té hapur, té kafshés né njé rezerve, té njeriut
né sipérmarrje (byzylyku elektronik). Felix Guattari4
imagjinonte njé qytet ku kushdo mund té dilte nga
banesa, rruga, lagjja e vet falé njé karte elektronike
(dividuale) qé bénte té ngrihej kété apo até pengesé ;
por po ashtu, karta mund té refuzohej filan dit€, apo
mes filan orésh ; e réndésishme nuk €shté pengesa,

4 Felix Guattari, me formim psikiatrik dhe i ardhur nga shkolla
lakaniane, ka gené€ nj€ nga personat mé aktivé t&€ kritikés sé psikiatrisé
institucionale né Franc€ dhe né Europé. Aktiviteti i tij politik ka gené
tejet i dendur dhe intensiv. Qysh né fillim t&é viteve ‘70 Guattari dhe
G. Deleuze nisin njé bashképunim té rregullt qé do té konkretizohet
né 1972-shin me botimin e librit t& shkruar sé bashku L’Anti-Edipe.
Capitalisme et schizophrénie 1” (“Anti-Edipi. Kapitalizém dhe ski-
zofreni 1), njé nga best-seller-ét e rrallé filozofiké dhe jo divulga-
tivé, né€ té cilin bénin njé kritiké t€ ashpér t€ psikanalizés dhe efekteve
té saj politike. Bashkéshkrimi i librave “me katér duar” ka vazhduar
qysh atéheré deri n€ vdekjen e Guattari-sé me disa libra po aq té suk-
sesshém si “Kafka : pour une littérature mineure” (“Kafka : pér njé
letérsi minore”) mé 1975, “Mille plateaux. Capitalisme et schizo-
phrénie 2” (“Mijéra pllaja. Kapitalizém dhe skizofreni 2””) mé 1980,
si dhe testamentin e fundit t€ pérbashkét “Qu’est-ce que la philoso-
phie ?” (“C’&shté filozofia ?”’) mé 1991.
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por makina informatike qé pércakton vendndodhjen
e cdokujt, té ligishme apo té paligjshme, duke kryer
njé modulim té pérgjithshém.

Studimi socio-teknik i mekanizmave té kontrollit, i
nisur né agun e tyre, do té duhej té ishte kategorial
dhe té pérshkruante elementét gé po hyjné né
veprim né vend té mjediseve té mbylljes disiplinare,
krizén e té ciléve e pohojné té gjithé. Ka té ngjare qé
edhe mjete t€ vjetra, t€ huazuara nga shoqgérité e
kaluara té sovranitetit, t€ rivihen né puné, por me
pérshtatjet e nevojshme. E réndésishme éshté se
kemi t€é béjmé me fillimin e dickaje t€ re. N€é regjimin
e burgjeve : kérkimi i ndéshkimeve “zévendésuese” té
paktén pér shkeljet e vogla, dhe pérdorimi i "byzy-
lykéve elektronike" qé detyrojné té€ dénuarin té rrijé
né shtépi né oré té caktuara. N€é regjimin e shkollave :
format e kontrollit té vazhdueshém, dhe ndikimi i
formimit té zgjatur mbi shkollén, braktisja pérkatése
e ¢do kérkimi né Universitet, futja e “sipérmarrjes”
né té gjitha nivelet e shkollimit. N€ regjimin e spi-
taleve : mjekésia e re “pa mjeké dhe t€ sémuré” qé
gémton té sémurét potencialé dhe subjeket me rrezik
té mundshém, qé nuk déshmon, si¢ duan té thong,
pér njé zhvillim drejt individualizimit, por
zévendéson trupin individual ose numéror, me shi-
frén e njé lénde “dividuale” té kontrollueshme. Né
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regjimin e sipérmarrjes : trajtimet e reja té parase,
produkteve dhe njerézve qé s’kalojné mé nga forma-
uziné e dikurshme. Jané vetém disa shembuj té
pakeét e té paploté, por g€ mund té na béjné té kupto-
jmé mé miré até qé quhet si krizé e institucioneve,
domethéné vendosjen e shtruar dhe té shpérhapur té
njé regjimi té ri sundues. Njé nga céshtjet mé té
réndésishme do té kishte té bénte me paaftésiné e
sindikatave : duke pas gené té lidhura, gjaté gjithe
historisé sé tyre, me luftén kundér disiplinave dhe
mjediseve t€ mbylljes, a do té diné té pérshtaten apo
do t'ua léné vendin formave té reja té rezistencés
kundér shogérive té kontrollit ? A mund té percepto-
jmé gé tani ndonjé skicé té kétyre formave té ardh-
shme, té afta té sulmojné lumturiné e hareshme té
marketingut ? Cuditesh kur sheh se shumé té rinj
duan té jené “té motivuar”, kérkojné me ngulm
stazhe, trainime e formime té zgjatura ; atyre u takon
té zbulojné se kujt i shérbejné dhe ¢’i shtyn me kaq
ngulm té béhen shérbyes, ashtu si paraardhésit e
tyre zbuluan, dhe jo pa mund, géllimin e fshehur té
disiplinave. Unazat e gjarpérinjve jané akoma me té
pleksura se vrimat e folesé sé urithit.

Pérktheu nga fréngjishtja Orgest Azizi



GLAUK KONJUFCA

Z1ZEKU — KJO SIMPTOME
DIALEKTIKE

€ njérin prej librave té tij t€ fundit — Interro-
‘ q gating the Real, tek flet pér ideologjiné dhe

mospajtimet e tij me konstatimin par excel-
lence postmodern se ‘po jetojmé né kohéra post-
ideologjike’, filosofi virtuoz slloven, Slavoj Zizeku,
kujton njé mendim té mikut té tij, filosofit t€ shquar
amerikan, Frederic Jamesonit. Ky i fundit i kishte
treguar atij se fakti mé i qarté qé hedh poshté kéto
pohime postmoderniste €shté pikérisht ményra e
perceptimit mbizotérues té€ raportit ndérmjet proce-
sit konstant human té shndérrimit té Natyrés pér
nevojat e njeriut dhe sferés sé modaliteteve t€ mode-
leve socio-politike. Megjithéqé diskutimet pér
marrédhénien e njeriut me natyrén kané qeneé
gjithnjé té pranishme né traditén e mendimit, e qé
shprehjen e tyre mé té fugishme e gjejmé né filosof-
in€ sociale té€ Marxit, ajo qé ka gené emérues i pér-
bashkét i té gjitha teorive, pérkundér mospajtimeve

KRITIKA DHE SHOQERIA, v. 1,nr. 3, dimér2008
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té thella, ishte dhe mbetet pakontestueshméria e
domosdosisé sé shfrytézimit t€ natyreés, si parakusht
themelor i vazhdimeésisé sé lloji njerézor. Ky emérues
éshté postuluar. Né anén tjetér, né sferén e teorive
pér format adekuate té organizimeve socio-politike,
s€ paku deri para tre dhjetévjetéshave, céshtja ishte
ende e hapur: bota e ardhshme mund té ishte
liberal-kapitaliste, komuniste, fashiste... varésisht
ideologjisé, e cila do té ngadhnjente pérfundimishtt

Né ditét e sotme, sipas Jamesonit, ky raport éshté
pérmbysur térésisht. Ajo cka perceptohet si ¢éshtje e
mbyllur éshté pikérisht mundésia e ndryshimit té
koordinatave eko-politike té liberal-kapitalizmit dhe
demokracisé si pandan i tij. Natyra éshté dicka qé
mund té ndryshojé rrénjésisht: ajo mund té shkateér-
rohet e téra - ngrohja globale éshté kércénim real
deri edhe pér veté llojin njerézor, ndotja dhe ndikimi
i saj né zgjerimin e vrimés sé€ ozonit po vazhdon té
rritet, efekti EI Nifio po rrégjon miliona hektaré
pyjesh dhe gjallesash... Megjithaté, sot mé lehté e
pérfytyrueshme éshté ndodhja e njé katastrofe naty-
rore globale sesa ndryshimi global i hegjemonisé sé
kapitalizmit liberal nén petkun e demokracisé par-
lamentare. A s’éshté logjika e operimit t€ njé sistemi

I Shih Slavoj Zizek, Interrogating the Real, CONTINUUM: London,
New York 2005, fq. 64



ZIZEKU-KJO SIMPTOME DIALEKTIKE 27

té tillé eko-politik saktésisht ajo e dashnores sé Loui-
sit XV, Madamme de Pompadour? - kur ministrat e
mbretit po ia kumtonin rrezikun e humbjes sé
pushtetit, ajo me geséndi pat deklaruar — Aprés moi,
le Déluge! Kjo tregon se si pér vetém disa dekada ka
ndryshuar edhe veté perceptimi i njerézve pér kate-
goriné e té ndryshueshmes dhe té pamundshmes, e
bashké me to edhe koncepti i pérgjegjésise. Larg sé
jetuari, pra - si¢ éshté béré e modés té thuhet — né
‘kohéra postideologjike’, ne gjendemi si kurré meé
paré pikérisht né gendér té erés ultraideologjike2.

Struktura e perceptimit té kétyre kategorive the-
melon edhe fraksionimin e sotém té s€ Majtés. Krye-
sisht mund té shquhen dy vija themelore mendimi:
linja e argumentimit leninist dhe ajo e projektit
habermasian — ‘demokracia radikale’. Prej vijés len-
iniste t€ mendimit, mé i shquari mendimtar éshté
Zizeku. Ndérlidhja e tij e dialektikés hegeliane me
filosofiné sociale marxiste dhe psikoanalizén laca-
niane pér shpjegimin e dukurive politike dhe socio-
kulturore té bashkékohésisé €shté njéra prej arritjeve
meé té vlerésuara filosofike kéto 15 vjetét e fundit.
Por, me gjithé depértimet e tij madhéshtore né
fushén e fenomeneve socio-politike dhe atyre té kul-
turés popullore, né ¢’kuptim veté Zizeku éshté simp-

2 Ibidem.
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tomé e ‘gjendjes’ sé sotme postmoderne? Cvend zé
suksesi i teorisé sé tij pérbrenda mésimit té tij filo-
sofik? Si do té mund té shpjegohet situimi i Zizekut
né erén toné népérmjet veté Zizekut?

Né njéfaré ményre, Zizeku e prek kété temé shkarazi,
paksa me humor, né ligjératén e tij — 4 Plea for Lenin-
ist Intolerance, t€ mbajtur né Vjené me 16 mars té vi-
tit 2001, kur shpjegon strategjiné e akademisé
amerikane pér blerjen e intelektualéve evropiané, me
¢’rast njérin prej t€ shiturve e konsideron edhe veten
e tij si filosof3. Zizeku njé pjesé té jetés e kalon né
vendin té cilin ai mé sé shumti e kritikon si gendrén
e ideologjisé hegjemonike té kapitalizmit neo-liberal!

Ai éshté i qarté: projekti habermasian i zbutjes sé
pabarazive g€ krijojné koordinatat sistemike té
liberal-kapitalizmit, éshté njé mission impossible,
sepse c¢cdo problematizim i operimit té infrastruk-
turés ekonomike té kétij sistemi, pa vénien né
piképyetje té kornizés sé saj mirémbajtése politike
(demokracive liberale parlamentare), éshté i

3 Kjo ligjératé mund té gjendet né
http://’www.documental2.de/data/english/platform1/index. html
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destinuar t€ déshtojé4. Prandaj, sipas tij — dhe, kétu,
ai, né njéfaré meényre i bashkéngjitet vijés sé kritikés
sé€ sociologut té madh francez, Bourdieusé — e Majtja
ka degjeneruar né ca lévizje ekologjike, té cilat né
meényré gesharake diné té sfidojné vetém samitet e
vendeve mé té industrializuara, apo politikat bizare
té Fondit Monetar Ndérkombétar a Bankés Botérore,
pa e paré asnjeéheré problemin nga perspektiva e
konturés politike, e cila ia mundéson kétij sistemi
operimin e tij sa mé té suksesshém. Linja e kritikés
S€ tij, pra, éshté tamam leniniste.

Kjo éshté arsyeja pse Zizeku riaktualizon Leninin.
Lenini i tij éshté metaforé kuptimplote: nuk do té
duhej té jemi leninisté né até cka ishte rrjedhojé e
zgjedhjes sé Leninit, por duhet té jemi té tillé né kri-
jimin e kushteve dhe kuadrit pér té zgjedhur!:

Ta pérséritésh Leninin nuk éshté ta pérséritésh até
gé béri ai, por até gé ai déshtoi ta béje, mundeésiteé e
tij té humbura.5

4 Pér raportin ndérmjet hegjemonisé sé kapitalizmit dhe demokracive
liberale parlamentare, shih replikén The Rhetorics of Power qé
Zizeku i bén shkrimit t& Claudia Bregerit — The Leader s Two Bodies:
Slavoj Zizek'’s Postmodern Political Theology, botuar né numrin 31.1
té revistés Diacritics, mé 2001. Ky debat mund t€ gjendet né
http://muse.jhu.edu/demo/diacritics/v031/31. 1zizek.html

3> A Plea for Leninist Intolerance, botuar né Critical Inquiry mé 2002.
Shih http.//'www.lacan.com/zizek-plea.htm
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I vetmi ishte ai qé zgjodhi fundamentalisht, i vetmi
ai pati ¢’té zgjedhé. Ajo gé ndodhi pas Revolucionit, e
sidomos me Stalinin pas vdekjes sé Leninit, éshté
tregim tjetér, edhe pse, sipas postmodernistéve,
lidhja ndérmjet zgjedhjes leniniste dhe ‘kthesés’ sta-
liniste, éshté pércaktim shkakésor inherent.

Por, le ta mendojmé ZiZekun si kuptim, e jo vetém si
shpjegim té mésimit té tij filosofik. Jemi déshmitaré
té njé kohe kur hegjemonia e sistemit aktual liberal-
kapitalist éshté né kulmin e saj. Né anén tjetér, e
Majta gjendet né njé krizeé te thell€ - né aspektin or-
ganizativ e dobét si kurré mé paré, né angazhimin e
saj strukturor global shuméfish mé e pércaré se né
kohén e Marxit. Prandaj, statusi i ZiZekut si men-
dimtar dhe perceptimi i mésimit té tij éshté simp-
tome e kétyre dy fakteve. Ai, nga té gjithé quhet ‘El-
visi i teorisé kulturore’. Teoria dhe qasja e tij shihen
me njé adhurim gati popullor. Por, né ¢’kuptim ai
éshté simptomé? Bile — simptomé dialektike.

Ai shpjegon qysh ideologjia e sistemit aktual socio-
politik peréndimor, e redukton kuptimin e lirisé
njerézore né lirin€ e t€ shprehurit dhe até té zgjedh-
jes formale. Sa pér té parén, ‘shkruaj dhe thuaj
ckado, kritiko sa té€ duash, né ményré g€ asgjé té mos
ndryshojé rrénjésisht’; ndérkaq, sa pér ‘zgjedhjen’ e
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dyté — ‘mund té zgjedhésh cka té dojé zemra pér-
brenda kornizés sé koordinatave ekzistuese politike
té sistemit, me pérjashtim té veté kétyre koordina-
tave sistemike’. ZiZeku, pra, si simptomé, situohet
pikérisht pérbrenda kétyre dy ‘lirive’: ai €shté sak-
tésisht kritikuesi pothuajse i vetmuar i kétij sistemi, i
papérfshiré drejtpérdrejt né ndonjé linjé organiza-
tive frontale pér sfidimin e koordinatave té tij. Né
anén tjetér, ai jeton pérbrenda sistemit, duke ia
nénshtruar jetén e tij té€ pérditshme kétyre koordina-
tave, t€ cilat e diktojn€ tempon dhe natyrén e saj.

Ja pse ai éshté tamam statusi provokativ i objektit
fascinues né skenén toné postmoderne. Hegjemonia
ideologjike s’ka mbetur pa pérfshiré asnjé pjesé té
jetés dhe kulturés. Kétu hyn edhe arti: gjithcka éshté
reduktuar né aftésiné pér té nxitur njé provokim
casti. Sic e thoté veté Zizeku te eseu i tij i shkélqye-
shém Repeating Lenin: Lenin’s Choice — ‘né artin e
sotém, provokimi éshté béré norme’. N€ po té njéjtén
ményré perceptohet ZiZzeku pérbrenda sistemit ak-
tual. Ai pérjetohet si provokim spektakolar, i cili ka
déshtuar té merret seriozisht. Ka shumé njeréz,
madje, té cilét e pyesin, nése ai mendon ‘vérteté’
ashtu si¢ thoté! Serioziteti i mésimit dhe kritikés sé
tij nuk mund ta tejkalojné statusin e péshpéritjes.
Kjo s’éshté tjetér vecse ana tjetér e atij reagimit
simptomatik té kryeredaktorit té revistés October, té
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cilin kur Zhizheku e kish pas pyetur se pér cilin Tetor
béhet fjal€, ai duke péshpéritur i kishte pas théné —
‘e diti... Al tetori...”.

Te ideja pér ZiZekun si ‘simptomé dialektike’ erdha
kur para dy vitesh miku yné, Besnik Pula, na e solli
kryeveprén e filosofit - The Sublime Object of Ideology.
E hapa me njé entuziazém té papérmbajtur. Sa pér
ironi, né vendin e hapur kishte njé letér reklamuese
pér librin. Reklama sugjeronte: ‘bleni tre libra, dhe
ata do t'i merrni 30% meé liré’. Sakaq m’u kujtua kri-
tika qé veté Zizeku i bén késaj logjike mashtruese té
kapitalizmit. Atij personalisht i kishte ndodhur
shpesh té blente gjésende ku thuhet, p.sh. - ‘bleni tre
sapuné, dhe njérin prej tyre do ta keni gratis’, me
¢’rast, ai zakonisht né ményré ironike ua kérkon
vetém njérin prej sapunéve pa kompensim! A s’éshté
kjo letér reklamuese né librin e mendimtarit njé de-
taj nga i cili mund té nxirret krejt problemi? A
s’éshté kjo reklameé brenda librit tamam ekuivalenti i
asaj sekuences sé shkélgyeshme nga spoti i kénges
America 1 heavy metal bendit gjerman, Rammstein -
mbathjet sportive Nike né kémbét e atij besimtarit
arab, i cili e lufton monopolizimin e padrejté té treg-
jeve né atdheun e tij nga korporatat e paméshirshme
amerikane!?.
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Ajo cfaré ka ndodhur me botén teorike té Zhizhekut
éshté komodifikimi i mendimit t€ tij népérmjet
shndérrimit té€ domosdoshém t€ idesé né materie. Né
momentin g€ ideja ‘tjetérsohet’ duke u materializuar
si libér, ajo transformohet né mall i cili i nénshtrohet
ligjésive té rrepta té tregut kapitalist. Ky material-
izim i idesé éshté i domosdoshém nése duam g€
ideja té mund té pérhapet®. Prandaj a s’éshté ky, né
té vérteté, njé detaj postmodern i qartésimit té kon-
ceptit marksist té dialektikés sé ‘embrioneve té
vetéshkatérrimit’ pér ¢do sistem eko-politik? Rek-
lama né librin e Zhizhekut na tregon edhe njé gjé
tjetér té réndésishme. Ajo fatkeqgésisht na bind pér
cilésimin qé Jean-Francois Lyotardi i bén postmod-
ernés. Cilésori qé mé sé€ miri e pérshkruan postmod-

ernén s’éshté teoria. Postmoderna éshté mé shumeé
se teori: ajo éshté GJENDJE?.

Kur Zhizheku pérshkruan funksionimin e kapitaliz-
mit té sotshém dhe ideologjiné€ e tij té joshjes, ai tre-
gon qysh matrix-i ideologjik i epokave parakapitaliste
pér jetén, kénagésiné dhe konsumizmin karakterizo-
hej prej logjikés aristoteliane t€ moderacionit: Ha,

6 Raportin ¢ domosdoshmérisé dhe tjetérsimit e gjejmé né filosofiné e
Hegelit. Fryma né formén e saj t€ pastér tjetérsohet né Boté pér t’u
vetézhvilluar drejt ‘kthimit né vetvete’.

7 Jorastésisht libri i Lyotardit quhet Gjendja Postmoderne: Raport
mbi Dijen.
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por jo shumé; bé seks, por né masé?... Sot, sipas tij,
kjo logjiké éshté pérmbysur. Kapitalizmin aktual e
shquan logjika dialektike hegeliane. Malli pérmban
njékohésisht té kundértén e ‘vetvetes’®: ha sa té
duash cokolat€, sepse ajo tashmé €shté pa sheqer; pi
Coca-Cola pa hezitim, sepse ajo éshté Diet Coke...
Kjo logjiké éshté thelbi i kapitalizmit postmodern.
Ajo pérfshin té gjitha shtresézimet e fenomeneve
kulturore e shogérore prej dukurisé sé ‘seksit virtual’
e deri te doktrina e cuditshme ushtarake e ‘luftés pa
viktima’. Kétyre shembujve t€ shumté qé i pérmend
Zhizheku duhet t’ia shtojmé veté Zhizhekun, rek-
lamén brenda librit té tij: ajo veg sa s’po bértet - lex-
oni sa té doni ideté e Zhizhekut, sepse ato tashmé
jané té parrezikshme pér sistemin!

Natyrisht, bota éshté késhtu sic éshte, ngaqé statusi i
teorisé sé ZiZekut éshté vetém i tillé dhe asgjé mé
shume. Ai eshté ndeér té vetévetédijshmit e pakté né
‘realitetin paralel’ té cilin po e jetojmé, si déshtim
konstant i té gjitha pérpjekjeve té deritashme revolu-
cionare té akumuluara pér ndryshime rrénjésore
sistemike.

8 A nuk éshté interesante qysh gjaté inkuizicionit njéra prej parag-
jykimeve ndaj grave qé digjeshin pér shtriga ishte pikérisht kryerja e
marrédhénieve seksuale té shpeshta me dreqin?

9 Jo malli si jomall apo si antimall, pra, jo malli si status formal, por
si pérmbajtje.
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Por, a mos Zizeku duhet té heqé doré nga mésimi i
tij? Duke gené i vetédijshém pér kété status qé e
gézon, a mos éshté mé miré té heshté? Apo mos ne
duhet ta braktisim Zizekun? Né asnjé ményré!: kétu
vetém le ta kujtojmeé kritikén g€ veté ai i bén Partisé
Komuniste Gjermane gjaté fillimviteve ’30, kur kjo
parti zgjodhi rrugén e pritjes né vend té konfrontimit
me nazistét, me bindjen g€ sukseset e egra té
fashizmit korporativ do té jené faza pérfundimtare e
kéndelljes sé masave té gjera popullore drejt mobi-
lizimit revolucionar. Dhe, dihet me ¢cka u kurorézua
ky sukses — jo vetém qé veté klasa punétore ia
dorézoi lirin€ e saj partisé€ sé Fiihrerit, por — ¢’éshté
me e keqja — pérgjaté sundimit té saj u vrané miliona

njerez.

Domosdoja e pérballjes nuk matet me efektet e
atypératyshme té ndryshimit dhe suksesit, por me
jehonén dhe frymén e veprimit né kohé. Le ta mar-
rim si pikénisje té kétij zbérthimi figurén e Adem
Demacit. Né kohén kur ai u ‘lirua’ nga burgu pas 28
vjet géndrimi né t€, Kosova ishte nén okupim meé té
réndé dhe mé klasik sesa kur u burgos, pushtim ky i
cili pastaj eskaloi né ushtrim té gjenocidit nga shteti i
Serbisé mbi popullin e Kosovés. Por, a mos ishte mé
miré qé ai té rrinte duarkryq kundér pushtuesit? I
pakénaqur me mosefektivitetin imediat té veprimeve
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té tij, a mos do té ishte mé e udhés té ndalej?
Kurrsesi. Né kohén toné, pra, vazhdimisht duhet t’i
rikthehemi Kantit, ményrés qysh ai i kundronte
ngjarjet e médha historike. Kur Michel Foucault po
lexonte mendimet e Kantit pér Revolucionin
Francez, sipas tij, ajo gé filosofi gjerman shihte pér
nga réndésia né kété pike historike ishte, para sé
gjithash, themelimi i kategorisé s€ ‘entuziazmit’ dhe
asaj té ‘déshmitarit’. Revolucioni Francez mund té
keté pasur kundérefektin e tij pas njé kohe té
shkurtér; gjaté kohés kur po ndodhte shumé njeréz
té pafajshém vdigén, dhe kjo €shté njé gjé e keqe pa
dyshim — por ky nuk éshté kuptimi i ngjarjes.
Domethénia e saj, sipas Kantit, duhet té véshtrohet
nga ndikimi i idesé dhe frymés qé ngérthen Revolu-
cioni pérgjaté té gjitha pérpjekjeve té ardhshme té
njerézve dhe popujve pér universalizimin e tij. A
s’éshté motoja e kétij Revolucioni — Liberté, Egelité,
Fraternit¢ — aktuale pikérisht tash, pikérisht né

vendin toné? Hic et nunc!
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KANT AVEC LACAN

béré shumé e modés té jesh feminist. Cdo diskurs

ose ¢do linjé e argumentimit g€ mund té duket si
jo—feministe, konsiderohet si vullgare, primitive etj. Pér
feministet, shumica e diskurseve qé prodhohen nga
mashkujt (né kuptimin biologjik), duke filluar nga anal-
isti medial e deri te politikani (anti)institucional konsid-
erohen si diskurse fallogocentrike, pérderisa shumé prej
tyre, me lehtésiné mé té madhe bijné né grackén e disa
provokimeve kuazi—teorike, pér té mos théné banale,
rreth (pa)barazisé gjinore, kushteve dhe mundésive té
barabarta, reprezentimit té€ barabart€, respektit et;.

N E DISA QARQE TE CAKTUARA né Kosové, éshté

Si funksionojné feministet kosovare né teori? Njé grup i
tyre shkon aq largé, sa gé tére teoriné e filozofit Louis Al-
thusser (strukturalizmin marksist) e hudhin poshté — nuk
e lexojné fare, pér shkak té vrasjes sé bashkéshortes sé
vet. Nietzsche nuk éshté aspak i preferueshém né cfarédo
debati me feministet, sepse pas cfarédo referimi né te,
pérfundon duke u cilésuar si shovenist. Njé grup tjetér i
tyre, shpétimin teorik e gjejné né feminizmin dhe
postkolonializmin e Gayatri Chakravorty Spivak-ut (qé té
dyja kéto, te Spivaku gjenden nén ombrellén e dekon-
struksionizmit!). Poashtu, disa feministe e hudhin poshté
edhe Marksin, duke e akuzuar até se nuk i ka kushtuar
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vémendjen e nevojshme problemeve gjinore — repre-
sionin dhe shtypjen mashkullore i ka zhvendosur né nivel
té marrédhénieve té prodhimit, pérkatésisht né raportin
ndérmjet forcave prodhuese dhe pronésisé mbi mjetet e
prodhimit. Kurse Engelsi megjithaté éshté pak mé pozitiv
dhé mé i pranueshém, pér shkak té trajtimit té pabarazisé
gjinore (edhe pse, sipas tyre, ky trajtim nuk éshté i ploté
dhe konsekuent) né librin “Origjina e familjes, pronés
private dhe shtetit”.

Ajo cka i karakterizon té gjitha feministet éshté
hudhja poshté e konceptit té Kantit rreth dallimeve
seksuale. Me Lacanin puna géndron pak mé mire,
sepse jo té¢ gjitha e hudhin poshté teoriné e tij mbi
seksualitetin. Freudi as g€ ia vlen té pérmendet!

E disa prej feministeve, né disa debate private,
shkojné aq larg sa qé thoné se e téré historia e
mendimit (peréndimor) nuk éshté asgjé tjetér pérvec
se produkt i fallogocentrizmit mashkullor. Pas cdo
argumentimi qé ose fillon e ose mbéshtetet né
ndonjé premisé, koncept, nocion teorik, ti
domosdoshmeérisht pérfundon né gullag teorik.

Natyrisht, krejt kéto vlejné pér njé numeér zejer té
vogél té feministeve kosovare, diskursi i té cilave ka
bazé teorike, e jo pér shumicén e tyre, feminizmi i té
cilave ndértohet mbi disa diskurse tepér
sipérfaqésore, anti-teorike, madje edhe mekanike,
mbi baraziné gjinore.
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Por, a éshté e mundur qé fare té mos i respektosh
feministet dhe diskursin e tyre? A €shté e mundur gé
té ndiget njé rruge tjetér, pra njé rrugé jo—feministe,
e me té, edhe hudhja poshté e debateve dhe
publikimeve té kota mbi barabartésiné gjinore? A
mund té pranohet njé shaka e Zizek-ut, i cili thoté se
“disi mund ta pranoj baraziné gjinore, por assesi nuk
mund t’i toleroj dhe respektoj femrat”?

Apo, né diskutimin pér dallimet seksuale mund té
mos pérfillet fare diskursi feminist dhe ai i kundeérti i
saj, anti—feminist? Uné do ta pércjelli rrugén e
mospérfilljes.

Neé kéteé ese do té shkruaj pér konceptin Kantian té té
bukurés dhe té madhérishmes (dallimin biologjik
ndérmjet mashkullit dhe femrés), duke provuar qé
meé voneé, té njejtén ta lexoj népérmjet psikoanalizes
s€ Lacanit (dallimi jobiologjik ndérmjet dy sekseve).
Né fakt, téré poenta e késaj eseje €shté pikérisht
pahtésimi i zhvendosjes s€ diskursit gé ndodhé te
Lacani: dallimin seksual biologjikisht té€ determinuar
nga Kanti, Lacan e lartéson né dallim jo biologjik.
Théné Althussariange, pyetja qé duhet shtruar
Lacanit éshté: karshi cilit objekt, femra konstituohet
si e tilleé? Karshi kujt dhe né raport me kénd femra
nuk ekziston?
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Dhunshém kénagqési!

Por, si duhet si gasemi Kantit? Né libérthin ose
esené “Mbi té bukurén dhe t€ madhérishmen”! Kanti
e shpjegon piképamjen e tij pér kéto dy kategori.
Ndjenja e kénaqgésis€ ose e pakénaqeésisé, sipas
Kantit, nuk bazohet bazohet vetém né cilésité e
jashtme té sendeve, té cilat i shkaktojné kéto
ndjenja, sa né cilésité e brendshme té njerézve ose
objekteve/sendeve. Kénagésia realizohet nése njeriu
e “kénaq ndonjé prirje té vet, ndonjé cilési té
brendshme g€ i bén té mundshme té kénaget me
gézime té€ médha, megjithése nuk éshté fort i prirur
pér kété, kjo me siguri nuk éshté pa réndési’2 Si
duhet té kuptohet kjo? Freudi thoté se rrjedha e
proceseve psikike rregullohet automatikisht nga
parimi i kénagésisé (Lustprinzip), qé do té thoté se
ai, pra parimi i kénagésis€, shkaktohet gjithnjé nga
“njé tension g€ lidhet me pakénagésiné dhe merr njé
drejtim tjetér, rezultati pérfundimtar i sé cilés
konsiston né uljen e kétij tensioni, qé do té thoté me
shmangjen e pakénagésis€é ose me marrjen e
kénaqgésis€”3. Sipas Freudit, krejt kjo béhet nén

I Esené “Mbi t& bukurén dhe té madhérishmen”, né gjermanisht

“Beobachtungen iiber das gefiihl des schonen und erhabenen”, Kanti
e shkroi né vitin 1764

2 Kant, Immanuel, “Mbi té bukurén dhe té madhérishmen”, Rilindja,
Prishting, 1990, fq. 5-6

3 Freud, Sigmund, “Pértej parimit t€ kénaqésisé”, Fan Noli, Tirané,
2004, fq.5
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piképamjen e “ekonomisé libidinale”, kurse teoria qé
pérvec faktorit topik dhe dinamik, e merr parasysh
edhe faktorin ekonomik, éshté mé e plota dhe ajo
quhet metapsikologji. Ndérsa, te Lacani, kjo éshté
pak mé ndryshe. Ai e pércjellé interpretimin qé
Kojéve ia bén Hegelit4, dhe pér kété ai e pérdor
termin jouissance’. Lacan e zhvillon konceptin e
Jouissance-€s, né kuptimin e kundérshtisé ndérmjet
Jjouissance dhe kénagésisé, njé kundeérshti qé gjendet
edhe né dallimin Hegelian/Kojeve ndérmjet Genuss
(kénaqgjes) dhe Lust (kénaqésis€)®. Parimi i

4 Eshté me réndési té thuhet se sa heré qé Lacan i referohet Hegelit, ai
praktikisht i referohet interpretimit qé Alexandre Kojéve dhe Jean
Hyppolite ia kan€ béré Fenomenologjisé s€ Frymés. Lacan ka marré
pjesé né ligjératat e Kojeve-it pér Fenomenologjiné e Frymés, né
Ecole des Hautes Etudes, nga viti 1933-1939. Pikérisht, kjo &éshté
arsyeja pse Zizek thoté se “Lacan nuk e din se né ¢faré aspekti éshté
Hegelian” (shih: Zizek, Slavoj, Lacan: at what point is he Hegelian?,
né Interrogating the Real, Continuum, New York, 2006, fq. 26-37

3 Né frengjisht, jouissance dmth “kénaqgési”, mirépo ka konotacion
seksual (p.sh. orgazém). Pér mé tepér, shih: Evans, Dylan “An
introductory Dictionary of Lacanian Psychoanalyses”, Routlege, New
York, 2005, fq. 91. Sipas Zizek-ut, termi jouissance rrallé pérkthehet
nga frengjishtja, me qéllim t€ pahtésimit t& karakterit té saj eksesiv,
plotésisht traumatik. N& Encore, Lacan thot€ se jouissance qua
seksual(e), éshté fallike — me fjal€ té tjera, ajo nuk éshté e lidhur me
Tjetrin. Jouissance fallike Eshté pengesé/frenim e cila mashkullit ia
pamundéson ‘kénagjen’ (ose, né slengun francez, gé Lacan e pérdoré,
shprehja n arrive pas ka kuptimin e orgazmés — ky &shté njé
ambiguitet tipik Lacanian!), né€ kuptimin e arritjes s€ kénaqésisé nga
trupi i femrés, sepse ai kénaqet nga jouissance e organit té tij.

6 Shih Kojéve, Alexandre, Introduction to the Reading of Hegel,
Lectures on the Phenomenology of Spirit, ed. Raymond Queneau

and Allan Bloom, trans. James H. Nichols, Jr., Ithaca and
London, Cornell University Press, 1969, {q.46
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kénageésisé funksionin si limit/kufizim i kénagjes. Ai
éshté njé ligj i cili e komandon subjektin té “kénaqet
sa mé pak g€ éshté e mundur’, e né té njejtén kohe,
subjekti vazhdimisht pérpiqet ta tejkalojé
(transgresojé!) ndalesén e imponuar né/pér
kénaqgjen e tij, té shkojé “pértej parimit teé
kénaqésisé”. Dhe rezultati i tejkalimit
(transgresimit) té parimit té kénagésisé nuk éshté
meé kénaqgeési, por dhimbje, pasi qé eshté vetém njé
dozé e caktuar e kénageésisé t€ cilén subjekti mund ta
pérballojé. Pértej kétij limiti, kénaqgésia béhet
dhimbje, dhe kjo “kénaqgési e dhimbshme”, éshté ajo
gé Lacan e quan jouissance’. Parimi i realitetit, sipas
Fink-ut, i vendos limitet né€ parimin e kénaqésisé qé
éshté interesi me i larté i tij, por gé shkon shumeé
larg.8 Né Seminarin mbi Seksualitetin Feméror,
Lacan thoté: asgjé nuk e detyron askend drejt té
kénaqurit mé shumé se superego. Superego éshté
imperativi i jouissance — Kénaqu!9. Sipas ZiZek-ut (e
kur diskutohet pér Zizek-un, né ményré tranzitive—
logjike diskutohet pér Lacanin), kur flasim pér
Jjouissance, aty nuk kemi té béjmé me kénagési té
vogla/thjeshta, por me njé ndérhyrje t¢ dhunshme

7 Shih: “An Introductory Dictionary of Lacanian Psychoanalyses”,
£1.91-92

8 Fink, Bruce, The Lacanian Subject: Betéeen language and
jouissance, Princeton University Press, New Jersey, 1997, fq.101

° Lacan, Jacques, Encore: On Feminine Sexuality, The Limits of Love
and Knowledge, pérk. Bruce Fink, W.W. Norton&Company, New
York, 1998, fq.3
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gé sjellé mé shumé dhimté se sa kénaqgési'®. Ndérsa,
ajo nuk ka kurréfaré ‘misioni: jouissance éshté ajo qé
nuk i shérben asnjé géellimi't

E cka realisht éshté supergo? Sic thoté Zizek-u né
filmin “The perverts guide to Cinema”'? superego
edhe id jané thellésisht té lidhura (mésim ky i
eleboruar hershém nga Freudi). Superego nuk éshté
agjensi etike (morale), por ajo éshté agjenci e
lapérdhishme (obscene), e cila na bombardon me
urdhéra té pamundur, qé mandej gesh me ne kur ne,
natyrisht, kurré nuk mund t’i realizojmé kérkesat e
saj; sa mé shumé gé i nénshtrohemi asaj, aq meé
fajtor na bén t€ ndihemi.

Femra qua objekt? Madje edhe mé keq se ob-
jekt...

Cka ka té béje krejt kjo me Kantin, dhe nocionin e tij
pér té bukurén dhe t€ madhérishmen? Pér Kantin, “cdo
kénageési (si¢ thuhet a mendohet) éshté né vetvete
ndijim (i kénaqeésis€). Pér rrjedhim, ¢do gjé qé
kénaq, e pikérisht pér t€ vetmen arsye g€ té kénaq,

10 Zizek , Slavoj, How to Read Lacan, W.W. Norton&Company, New
York, 2007, £fq.78

1 Encore, fq.3

12 “The Pervers Guide to Cinema” éshté shkruar nga Zizek-u, né regji
té Sophie Fiennes. Eshté film i domosdoshém pér té gjithé ata qé
déshirojné t& hyjné né teoriné Zizekiane dhe né psikoanalizén
Lacaniane.
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quhet e bukur e né pérputhje me shkallét apo
raportet e ndryshme me ndjesité e tjera té sé
p€lgyeshmes ajo merr emrat e térheqgéses, té
magjishmes, s€é mrekullueshmes, sé kéndshmes,
etj”13. Sipas Kantit, e bukur €shté ajo g€ vecon nga
cfarédo lloj koncepti, pérfagésohet si objekt i njé
kénaqésie univerzale. Pra, “njé individ, mund ta
trajtojé bukuriné sikur ajo té ishte njé cilési e
objektit dhe njé gjykim logjik (qé e arrin njohjen
népérmjet njé koncepti); edhe pse né fakt, ajo éshtée
vecse njé gjykim estetik qé pérmban vetém njé
referim té pérfaqésimit té objektit mbi subjektin, pa
mohuar té barté mbi vete edhe njé lloj ngjashmérie
me gjykimin estetik, g€ supozohet té jeté i vlefshém
per té gjithé njerézit”'4 E né kété kontekst, sipas
Kantit, “gjykimi i shijes éshté térésisht i pavarur nga
koncepti i pérsosméris€”. Sipas Garaudys, pér
Kantin e bukura ka njé finalitet qé nuk éshté i
jashtém pér té dhe e ka pérkufizuar bukuriné si
“pajtueshmeéri intime midis sé brendshmes dhe té
jashtmeés”, ose théne né Hegeliance, ajo paragqitet si
unitet i natyrés dhe frymés.’> Garaudy thoté se
Estetika e Hegelit mbéshtetet né Kritiken e aftésisé sé
té gjykuarit t€ Kantit, por edhe e tejkalon até né dy
pika genésore: a) ajo e ngre estetikén e Kantit nga

13 Tmanuel, Kant, Kritika e Gjykimit, Plejad, Tirané, 2002, fq. 41
14 Kritika e Gjykimit, fq.47

15 Garaudy, Roger, Mendimi i Hegelit, Rilindja, Prishtiné, 1983,
fq.2001
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piképamja subjektive né piképamje objektive, dhe b)
Hegeli i jep estetikés s€ Kantit njé pérmase té re, até
té historisé.’® Por, Estetika e Hegelit éshté dicka
tjeter.

Sipas Kantit, si e bukura, ashtu edhe e
madhérishmja, “pérkojné né pikén e provimit té
kénaqésisé pér llogari té vet”.7 Teé dyjat jané té
kéndshme, por né ményra shumé té ndryshme, pér
té mos théné té kundérta.'’® Nése thuhet né ményré
tejet té thjeshtézuar, e madhérishmja (ose sublimja)
pér Kantin, éshté e “kundérta” e té bukurés. C’'do té
thoté kjo? Kétu duhet té kthehemi prapé te eseja
“Mbi té bukurén dhe té madhérishmen”. “E
madhérishmja njeriun e preké, e bukura e magjeps”:
p.sh. natyra éshté e madhérishme, kurse dita éshté e
bukur, thoté Kanti. Pér mée tepér, ai thot€ se cilésité
e madhérishme ngjallin respekt, kursé cilésité e
bukura zgjojné dashuriné. Kurse, disa njeréz i
¢cmojmeé shumeé, pér t'i dashuruar. Admirimi g€ disa
njeréz krijoné tek ne, e krijon hendekun pér t'iu
“afruar intimitetin e dashurisé”. Kurse, njerézit qé
bashkojné kéto ndjenja, e vérejné se e
“madhérishmja ndikon né ne mé fuqishém se e

16 Po aty.
17 Kritika e Gjykimit, fq.80
18 Mbi t€ bukurén dhe té madhérishmen”, fq.7

19 Po aty.
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bukura, vetém qé e madhérishmja, né qofté se nuk
pércillet edhe nga e bukura, na lodh dhe nuk mund
té kénagemi gjaté me te”2°. Kétu ideja e Kantit, sic e
thekson edhe ai éshté se tek ndjenja e té
madhérishmés, forcat shpirtérore lodhén mé
shpejté, pér shkak t€ mundimit té tyre mé té forte.
Si operon e bukura dhe e madhérishmja Kantiane né
marrédhéniet ndér—gjinore? Pér feministet, ky
konfiguracion éshté i tmerrshém. Eshté i tillé
pikérisht pér shkak té faktit se Kanti e thoté zéshém
até gé feministet, gjaté téré historisé sé tyre,
mundohen ta mohojné. 2!

Nése thuhet né ményré shumé direkte, ideja e Kantit
pér dallimet seksuale éshté kjo: femrat jané té
bukura, ndérsa mashkujt jané té€ madhérishém

20 Mbi té bukurén dhe t€ madhérishmen”, fq.11-12

21 Natyrisht, kétu pasojné kritikat standarde té feministeve: Kanti
€shté térésisht irelevant, e aq mé tepér kur ai shkruan pér femrat. Kété
pohim e bazojné né dy fakte: 1) Kanti kurré nuk ka pasur
marrédhénie seksuale me asnjé femér gjaté téré jetés sé tij (pra, ka
gené virgjin) dhe, 2) gjaté tér€ jetés sé tij, ai nuk ka udhétuar kurré
mé shumé se 100km nga qyteti i tij i lindjes, Konigsberg. Kjo éshté
kritiké standarde liberale, qé nuk pérdoret vetém pér Kantin, por pér
té gjithé ata qé konsiderohen si “jonormal”. A nuk vlené e njejta edhe
pér Althusserin, ku kritika (jo vetém) liberale e feministe, e hudhé
poshté téré teoring e tij, pér shkak té vrasjes s€ bashkéshortes sé tij,
dhe marrédhénieve thellésisht libidinale dhe rrjedhimisht traumatike
me nénén e tij. Pér kété shih: Althusser, Louis, The Future Lasts
Forever, NewYork Press, New York, 1993, kapitulli V fq.55-60
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(sublim).22 Eshté pikérisht ky kapitull, arsyeja pér té
ciléen Kantin, sipas standardeve té sotme e akuzojné
si “seksist i hapur” dhe pér “piképamje raciste” 23,

Si mund té lexohet kjo tezé e Kantit, népérmjet té
veté Kantit? Qéllimi kryesor i punés s€ Kantit éshté
mbrojtja e autoritetit té€ mendjes. Ideja e Kantit éshté
gé mendja e njeriut, e aplikuar né domenin e
pafundésisé (ose infinitit), domosdoshmeérisht
ndeshet né antinomi. Te Kritika e Arsyesé sé Pastér
(né pjesén e Dialektikés transcedentale) ai flet pér
antinomité, grupi i paré (prej dy antinomive) quhen
antinomi matematike, ndérsa grupi tjetér, antinomi
dinamike.?4 Antinomité matematike kané té béjné
me madhésiné e botés; kéto dy antinomi kané té
béjné me botén e fenomeneve, e jo sendit ne vetvete,
ose pér botén pértej pérvojés apo noumenit. Sipas
Hegelit, né pérpjekjen né té cilén mendja tenton ta

22 Mbi té bukurén dhe té madhérishmen”, kap.III, fq.33-52. Kjo éshté
esenca e téré esesé sé Kantit, dhe pjesa e réndésishme pér kété ese.
Rrjedhimisht, nuk do té flas pér pérshkrimet e tipareve t€ femrave dhe
mashkujve, t€ cilat e konstituojné t€ bukurén dhe t&€ madhé&rishmen,
pérkatésisht natyrén e sekseve. Ato jané jashté ¢do réndésie teorike.

23 Kellner, Jane, Kant on sex and marriage right, né Cambrigde
Companion to Kant and modern philosophy, ed.Paul Guyer,
Cambrigde University Press, 2007, fq.449

24 Immanuel Kant, The Critique of Pure Reason, ed. pérkth. Paul
Guyer, Allen W. Wood, Cambrigde University Press, 2000; poashtu
shih: Cambrigde Companion to Kant and modern philosophy, 2007;
Zizek, Slavoj, Connections of the Freudian Field to Philosophy and
Popular Culture, né Interrogating the Real, Continuum, New York
2000, fq. 64-65
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pérfshijé natyrén e pakufizuar t€ Botés, ajo rréshqet
né ato qé quhen Antinomi. Me fjalé té tjera, ajo i
mbané dy pohimet e kundérta pér té njéjtin objekt,
dhe, secila prej tyre duhet té (miré)mbahet
domosdoshmeérisht né ményreé té barabarte.

Nése kjo formulohet ndryshe atéheré do té kemi kété
dallim ndérmjet Kantit dhe Hegelit: pér Kantin,
dialektika €shté e ‘kufizuar’ — njohja kufizohet vetém
né realitetin fenomenal, dhe arsyeja nuk mund t’i
njohé sendet-né-vetvete, noumenonet. Duke i
kundérshtuar racionalistét dhe empirikét, Kanti
thoshte se ata nuk mund ta ndértojné njé teori
koherente t€ njohjes, sepse ajo arrihet népérmjet té
sintezés sé konceptit me pérvojén. Kjo sintezé, péer
Kantin, ishte “transcedentale”. Pérderisa, Hegeli qé
né fillim té Fenomenologjisé sé Frymés25 shképutet
nga idealizmi subjektiv Kantian dhe transcedentalizmi
“Intuitiv”.26 Dialektika Hegeliane pra shképutet nga
té gjitha variantet e idealizmit subjektiv qé “marrin
si pikénisje njé vetédije t€ pastér iluzore, t€ ndaré né
meényré arbitrare nga realiteti, e cila njéherit éshté
vetédije thjesht individuale”.?” Pér Hegelin njohja
éshté e mundshme, népérmjet procesit dialektik,

25 G.F.W. Hegel, Phenomenology of Spirit, pérk. A.V. Miller, Oxford
University Press, Oxford, 1977

26 Shih: Zizek, Slavoj, The Indivisible Remainder: On Schelling and
related matters, Verso, /London, 2007, kapitujt I dhe II

27 Roger Garaudy, Mendimi i Hegelit, fq. 53
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proces i cili pérfundon me mohimin e mohimit, i cili
sipas Garaudy’s “nuk éshté gjé tjetér vecse pérseérirje
e totalitetit”. Si¢c thoté Hegeli né Logjikén e tij,
vetédija lévizé né ményré progresive, prej
kundérshtimit té paré midis saj dhe objektit deri te
Dituria Absolute. Me termin “dialektiké” Kanti
nénkuptonte pritjen e natyrshme pér té€ réné né
kontradikta, pérderisa pér Hegelin, ajo shénonte
pritjen e natyrshme pér ti kapércyer ato, e ky proces i
kapércimit, éshté vet rrjedha e logjikés kurse
“dialektika” éshté emri pér punén (mendore), pika e
fundit e sé€ cilés nuk éshté e kufizuar/e pjesshme, por

éshté pikérisht e vérteta absolute?8.

... sepse femra nuk ekziston

Neé krejt kété, a mund té intervenojmé mé psikanal-
izén? Po, por si? Né Minima Moralia, Adorno ngritet
kundér saj, duke théné se “né psikoanalizé asgjé nuk
éshté e vérteté pérveg ekzagjerimit”29. E kundérta e
Adornos éshté Zizeku, i cili insiston né leximin psi-
kanalitik té ¢cdo teksti/sistemi/koncepti filozofik, té
cdo fenomeni ose ngjarje shogérore e politike; me
njé fjalé, pér Zizekun gjithcka éshté e shpjegueshme,
ose pér mé tepér, gjithcka i nénshtrohet kornizés sé

28 Scruton, Roger, Histori e Shkurtér e Filozofisé Moderne, nga
Descartes tek Wittgenstein, Besa, Tirané, 2000, fq.177-178

29 Adorno, Theodor, Minima Moralia: Reflections on a damaged life,
Verso, London, 2005, fq.49
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psikoanalizés Lacaniane té shpjegimit3°. Si duhet
vepruar me psikoanalizén? Nuk ekziston — sé€ paku
né pikévéshtrimin tim — njé formulé univerzale (jo
né kuptimin postmodernist) mbi mundésiné e
aplikimit té saj né sistemin teorik. Uné mendoj se
duhet géndruar besnik Marksizmit Althusserian, ose
madje edhe ményrés se si Badiou e shfrytézon psiko-
analizén: ajo éshté e shfrytézueshme vetém né raste
té caktuara, si p.sh. mbulimi i zbrazétive teorike, né
rastet kur filozofia e arriné limitin e vet3.

Teza éshté kjo: lexuar sipas antinomive Kaniane,
femérorja korrespondon me stukturén e antinomive
matematike, pérderisa mashkullorja i pérgjigjet
antinomive dinamike32. Né Conversations with
Zizek3s, ai e shpjegon se si funksionojné antinomité
né raport me seksin oral, népérmjet rastit té

30 Dhe pikérisht ky éshté problemi i teorisé Zizekiane. Teoria
Lacaniane pér t€ &shté trungu, kurse filozofia dhe disiplinat e tjera té
dijes jan€ né€ shérbim t&€ plotésimit t& saj, ose théné sipas termeve te
Descartes, ato jané deggét.

31 Zizeku e kundérshton kété piképamje: shih: Pjesén II té The
Ticklish Subject: The Absent Centre of Political Ontology, Verso,
London, 2000, fq.125-171

32 Kjo tezé éshté shtruar mes tjerésh edhe nga Zizek, Joan Copjec, etj.
Shih: Joan Copjec, Read my Desire: Lacan against Historicists, MIT
Press, Cambridge, Massachusetts, 1996

33 Slavoj Zizek& Glyn Daly, Conversations with Zizek, Polity Press,
Cambridge, UK, 2004, fq.45
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cunnilingus-it34. Kur mashkulli performon
cunnilingus, ose seks oral né organin e femres, dhe
‘géllon pikén’ e duhur dhe femra ofshané: “po, po, té
lutem, hala”, ajo qé zakonisht ndodhé éshté se
mashkulli performon mé shpejté dhe mé
forté/’ashpér’ — por kjo éshté gabim. Mashkujt duhet
ta béjné aré kuantitativisht mé shumé. Dallimi éshté
se femrat mendojné né termet e sublimes
matematike — kuantitativisht mé shumé — pérderisa
mashkujt mendojné né termet e sublimes dinamike
dhe e shkatérojné ate.

Si do té dukej kjo né leximin Lacanian té dallimeve
seksuale? Pozicioni i paré éshté ai feméror, qé
nénkupton njéfaré supozimi pér inkonsistencén e
déshirés sé femrés. E kjo inkonsistencé éeshté
pikérisht ajo qé pér quhet horrori i femrés, qé pér
mashkujt shkakton njéfaré frike/tmerri. E Kkjo
inkonsistencé e déshirés femérore, ky horror, q€ nga
koha e Freudit (e edhe mé pérpara, por jo né formén
meé konsekuente) éshté quajtur si histeri.

Klisheja pér femrat éshté kjo: femrat jané veté
misteri; pér anti—feministét ato jané mékati. Pak mé
ndryshe géndron puna me Freudin. Pas rreth 40
vjetésh pune psikoanalitike, Freudi deéshtoi para
“misterit” feméror. Hutia e tij mbi seksualitetin

34 Cunnilingus éshté term medicinal pér seksin oral té performuar né
organin seksual feméror. Rrjedh nga fjala latine: vulva (cunnus) dhe
gjuha (lingua).
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feméror shprehet mé s€ miri né pyetjen “Cka
déshirojné femrat?”. Pér Freudin, seksualiteti
feméror €shté i panjofshém, pikérisht pér shkak se
femrat vet nuk e dijné se cka realisht déshirojné. Kjo
éshté inkonsistenca e strukturés femeérore. Sipas
Freudit, dallimi seksual ndérmjet mashkullit dhe
femrés éshté se secili prej tyre i pérgjigjet strukturés
sé caktuar psikike. Por, interesant te Freudi éshté
fakti se ai kurré nuk e definon “maskulinitetin” dhe
“femininitetin”, duke théné se jané koncepte
themelore té psikoanalizés, té cilat mund té
shfrytézohen nga ajo, por jo té€ shpjegohen prej
psikoanalizés. Pér te, libido éshté vetém
mashkullore. Zhvillimi i djalit dhe i vajzés éshté i
njéjté deri né njé stad té caktuar, e mé pastaj
divergjohen. Femininiteti éshté ajo qé divergjohet
nga paradigma mashkullore, dhe Freudi e quan até
si misterioze. Pér te, femra ka karakterin e njé
regjioni té paeksploruar, mistik. Por, Freudi
gjithmoné i ka ikur ose ka refuzuar ta definojé se cka
éshté femra.

Simone de Beavouir thoté se femrat nuk lindin
femra, por ato béhen té tilla. Sipas de Bevouir, femra
éshté grua né masén g€ ajo ndjehet si e tillé35. Po né
kété linjé té argumentimit, de Beavouir e bén njé
vérejtje, pér mendimin tim, shumeé té réndésishme:
ajo thoté “nuk €shté natyra ajo q€ pércakton gruan:

35 De Beavouir, Simone, Seksi i Dyté, Cabej, Tirané, 2002, fq.52
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éshté veté ajo qé pércaktohet duke pérfshiré natyrén
né prekshmériné e saj”. Nése mund té behem
Lacanian vullgar, atéheré réndésia e késaj géndron
jo forté né até cka de Beavouir ka théné, por né
faktin se ajo e mundésim kalimin (/e passe) te Lacani
dhe teoria e tij pér femrat.

Pér Lacanin, mashkujt dhe femrat jané té€ pércaktuar
pér sa i pérket gjuhés, apo rendit shogéror simbolik.
Dallimi ndérmjet tyré géndron né marrédhénien e
tyre me rendin simbolik, pra né ményrén se si ata
jané té tjetérsuar né/nga rendi simbolik. Ky éshté
edhe kontributi mé i madh i Lacanit né fushén e
dallimeve seksuale.

Pér Kantin, dallimi ndérmjet mashkullit dhe femrés
éshté strikt, brutal biologjik. Né anén tjetér, pér
Lacanin dallimi seksual konsiston né raportin e tyré
né rendin simbolik, pavérésisht formatit té tyre
biologjik e gjenetik. Né kété vijé, mashkujt (ose ata
gé konsiderohen se jané mashkuj) jané térésisht té
determinuar nga funksioni fallik, qé i referohet
tjetérsimit té sjellé nga gjuha.3® Mashkujt jané
térésisht té tjetérsuar pérbrenda gjuhés; jané
térésisht subjekt i kastrimit simbolik. 37

36 Kétu duhet kujtuar thénien e famshme t€ Lacan: “e pavetédijshmja
€shté e strukturuar si gjuhé&”.

37 The Lacanian Subject: Between language and jouissance, fq. 106
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Né anén tjetér, femrat (né kuptimin psikoanalitik)
definohen si jo té téra, né kuptimin e tjetérsimit
né/nga rendi simbolik. Edhe pse e ndar€, ajo nuk
éshté térésisht subjekt né rendin simbolik. Ajo éshté
e limituar, jo e téré. Dhe kétu duhet shmangur
keqinterpretimi i zakonshém: mashkulli dhe femra
nuk jané dy pole té kundérta, duke e vendosur femrén
si shtes€, pérjashtim, tepricé qé e shmangé
funksionin fallik.

Jouissance e mashkullit éshté térésisht fallike, éshté e
determinuar nga shénjuesi (signifiant), pra €shté e
limituar; pérderisa femra pérjeton jouissance né dy
meényrat, dhe njé jouissance tjetér, té cilén Lacani e
quan Autre jouissance (jouissance Tjetér). Lacan thoté
se jouissance feminine shkon “pértej fallusit”, kjo
jouissance éshté e ‘rendit t€ infinitit’, si njé ekstazé
mistike, té cilén femrat (ndoshta e pérjetojné), nuk
nuk jané té vetédijshme pér te. Eshté pikérisht
struktura feminine g€ e déshmon limitin e funksionit
fallik dhe faktin g€ shénjuesi nuk éshté gjithcka. Dhe
éshté pikeérisht kjo strukture, pra struktura feminine
gé i afrohet afiniteteve té histeris€, qé definohen
sipas diskursit té histérisé.3® Femra obsesive
karakterizohet nga struktura mashkullore: dhe
jouissanca e saj éshté ekskluzivisht simbolike né
natyré; meshkujt histerik karakterizohen nga

38 Shih Seminarin XVII dhe kapitulin 9 té Bruce Fink, The Lacanian
Subject: Between language and jouissance
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struktura feminine: ai potencialisht pérjeton
jouissance fallike Tjetér.

Né kété kontekst, duhet shkuar edhe njé hap tutje,
me deklaratén kontraverze (dhe tejet té
debatueshme) té Lacanit i cili thoté se Femra nuk
ekziston (la femme n’existe pas). Si duhet lexuar kjo
thénie e Lacanit? Vetém né njé ményré: nuk ka
shénjues pér, ose esencé t€é Femrés si té tillé (pér
dallim nga mashkulli, pér té cilin fallusi éshté disi
sikur shénjuesi i esencés sé tij). Ajo kétu duhet
evituar njé keqkuptim i mundshém: Lacan nuk len té
kuptohet se femrat nuk kané identitet té tyre
seksual. Por, identiteti seksual éshté dicka tjetér te
Lacani, dhe nuk mendoj se duhet diskutuar si
konstituohet ai né teorin€ Lacaniane.

Nése e zhvendosim kété né té ashtuquajturin nivel
shogéror (si¢ bén Finku39), atéheré shprehja “nuk ka
shénjues té/pér Femrén, ka kuptim né aspektin
kulturor, ose me saktésisht, me meényrén se si
pozicionohen femrat né kulturén ton€é. Ajo qé femrat
i rezistojné éshté dorézimi i vetvetés peér
gjeneralizim, e madje edhe gjeneralizimit
fallogocentrik.

Por, Lacan shkon edhe njé hap tutje dhe deklaron se
“Femra éshté simptomé”. Kjo do té thoté se femra

39 The Lacanian Subject: Between language and jouissance, fq.116
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éshté simptomé e mashkullit, né kuptimin qé femrat
mund té hyjné, depértojné né ekonominé psikike té
mashkullit vetém si objet petit (a) — pra si objekt
shkaktues i déshirés (desir).

Jané kéto koncepte té Lacanit qé e kané nxitur
debatin ndér feministet nése Lacan éshté shovenist
apo jo. Por, jané pikérisht kéto koncepte g€ e
avancojné debatin né njé nivel tjetér nga debati i
zakonshém e i mérzitshém feminist. Uné mendoj se
vetém me dhe népérmjet kétyre koncepteve, diskutimi
pér dallimet seksuale €shté i mundur. Ky éshté
aufhebung-u Lacanian.
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ENIS SULSTAROVA

PERANDORIA E MUNGUAR

Popujve ballkanas, e midis tyre shqiptaréve,
pa e ditur as ata veté, madje pa e ditur as
Evropa, fati u caktoi té jené komando té Ev-
ropés, mu né gendér té botés osmane.

Ismail Kadare

Mbecé, more shoke, mbece,
pertej Urés sé Qabesé.

Kéngé popullore

OLAN BARTI THOTE QE MITI éshté njé
sistem semiologjik i rendit té dyt€, sepse
shenja e rendit t€ paré béhet né vetvete njé
shénjues (Barthes, 1972: 114). Pér ta shpjeguar me
njé shembull, shenja lis né rendin e paré zbérthehet
né shénjuesin fonetik apo grafik “lis” dhe né té shén-
juarin pemé, té dallueshém prej llojeve té tjera té
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pemeéve. Ndérsa kur Abdi Baleta (1999: 115) shkruan
se lidhja Shqipéri-Kosové duhet pare si “dy catalla té
njé lisi”, atéheré kemi té béjmé me rendin e dyté
semiologjik, ku shenja lis éshté kthyer né shénjuesin
e autoktonisé, lashtésis€, géndrueshmeérisé, hij-
eshisé, etj., t€ kombit shqiptar. Kombi shqiptar, sé
bashku me vetité e nénkuptuara nga fjala lis, éshté i
shénjuari. Né rendin e dyté shénjuesin Barti e quan
“formé” dhe té shénjuarin “koncept”; né shembullin
toné, lisi éshté forma dhe kombi shqiptar éshté kon-
cepti, dhe té dyja sé bashku na japin mitin e kombit
shqiptar gé si njé lis i géndron i papérkulur moteve
dhe rrebesheve té historisé. Né rendin e dyté, kon-
cepti nuk éshté pranishém materialisht dhe pér-
fagésohet nga forma, d.m.th. me aneé t€ lisit fitojmé
njé konceptim té caktuar té kombit. Barti thoté qé
miti e tjetérson formén, sepse miti €shté universal, i
pavarur nga forma, ndérsa forma éshté e cekét dhe e
vecuar (Barthes, 1972: 119). Pér ta ilustruar sérish,
koncepti i lashtésisé dhe i géndrueshmeérisé sé kom-
bit shqiptar ésht€ i ploté né vetvete, kurse lisi éshté
thjeshté njé nga format e pércjelljes sé mitit, sepse
né vend té tij mund té pérdoreshin forma té tjera,
fjala vjen, mali, shkémb-graniti, celiku, etj. Me fjalé
té tjera, forma nuk e shteron pérfagésimin e koncep-
tit (po aty: 127). Normalisht qé zgjedhja e lisit nga
Baleta nuk éshté krejt arbitrare, sepse miti e ka his-
toriné e tij. Késhtu, n€ nacionalizmin shqiptar ka njé
tradité té lidhjes s€é kombit e Shqipérisé me lisin, té
paktén g€ nga Rilindja Kombétare; kujtojmé kétu
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vargjet e poetéve: “O malet e Shqipérisé e ju o lisat e
gjaté”, apo “si lis i nalté i rrézuem pérdhe”. Miti
éshté njé tip ligjérate q€ kryen natyralizimin e real-
iteteve historike, ai nuk fsheh apo mohon realitetet,
por i thjeshtézon, i spastron dhe i paraget si té pa-
fajshme apo jep justifikime t€ pérjetshme mbi ekzis-
tencén e tyre (po aty: 142-143). Kwshtu, kombi
shqiptar éshté njé bashkeési historike, ndérsa lisi i
pérket natyrés dhe ka gené po ai qé éshté gé nga fil-
limet e historisé njerézore: bashkimi g€ bén miti
midis té kombit dhe lisit ngurtéson njé pérfytyrim té
caktuar té kombit. Miti duke gené se éshté njé tip
ligjérate, krijohet me materiale qé jané pérpunuar
mé paré dhe pérshtatur pér mjetet e komunikimit.
Cdo gjé né jetén e pérditshme mund té kthehet né
mit, jo vetém tekstet, por edhe fotot, filmat, sportet,
reklama, etj. (po aty: 109-110).

Perandoria e munguar

E bémé kété hyrje mbi kuptimin e mitit me qéllim té
prezantimit té njé miti gé ndeshet shpesh né shkri-
met shqiptare. Le ta zbulojmé me ané té njé artikulli
nga e pérditshmja Shqip e datés 01.04.2007. Al titul-
lohet “Bémat’ tona té vjetra né Irak: Parahistoria e
komandove té sotém shqiptaré”, me autor Fatos
Baxhakun dhe sé bashku me disa episode rréfimesh
meé té shkurtra dhe teté foto t€ pérmasave té ndry-
shme z€ plotésisht faget 36-37 t€ gazetés. Hyrja e ar-
tikullit meriton té citohet e ploté:
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Kur njé grusht djelmoshash shqiptaré u nisén pér né
njérén prej zonave mé té nxehta té globit, pér né Irak,
atje ku sot e késaj dite mesatarisht vriten jo vetém
civilé vendas, por edhe shumé ushtaré té huaj, shumé
veta e vrané mendjen me merak t€ madh: A duhej ve-
pruar késhtu? A duhej qé ky hap i madh té ishte béré
meé paré objekt i ndonjé votimi mé té gjeré? Apo duhet
t€ na zéré gjithnjé tendenca e t€ ecurit gjithnjé pas té
fortit? Sikurse ndodh gjithnjé né njé vend qé ka nevojé
t€ mbéshtetet te njé superfuqi, diskutimet pér djemte€ e
Shqipérisé qé shkonin né lufté, sikur té shkonin né njé
stacion pushimi a llixhash kaluan shpejt e pa u ndjeré.
Njésoj sikur té€ donim t'u thoshim atyre dhe familjeve té
tyre: Nisuni njéheré, pastaj do t€ shohim e b&meé,
sepse ashtu éshté njé puné...Q€ t'i kuptojmé mé miré
do puné, béjmé miré té kujtojmé edhe disa histori té
vjetra, nga ato g€ nisin me stuhité e rérés. Késhtu do ta
marrim vesh se gjérat nuk jané edhe aq té thjeshta sa
duken né shikimin e paré. Q€ té “udhétojmé” né kéto
zona té trazuara do t€ na ndihin historité e disa per-
sonazheve kuriozg, t€ gjithé nga Shqipéria. Edhe ata né
kohén e tyre ishin né shérbim té njé perandorie, té asaj
osmane (Baxhaku, 2007).

MEé pas vijojné episode té shqiptaréve té ndryshém
né vendet arabe, disa prej té€ cilave Baxhaku na bén
me dije se i ka huazuar nga libri i Muhamed Mufa-
kut, Shqiptarét né botén arabe. Gjejmé kryesisht
shqiptaré qé kané luftuar e sunduar né Orient
(mbretér, guvernatoré, gjeneral€, kryengrités), por
edhe arkitekté apo udhétaré. Fotot tregojné ko-
mando shqiptaré, marinsa amerikané, personazhin
Lorencin e Arabisé me veshjen arabe, sipas njé filmi
hollivudian bazuar mbi ngjarjet e Lorencit historik,
mbretin Faruk té Egjiptit e arabé né njé fotografi té
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vjetér dhe né njé té re e cila paraqet skena lufte ur-
bane.

Deri kétu jemi né rendin e paré semiologjik, té
fjaléve dhe imazheve gé na pércjellin kuptime. Por i
gjithé materiali i kétyre dy fageve, mund t€ interpre-
tohet si formé e njé miti: atij g€ thoté se shqiptarét
kané gené klasé sunduese né Perandoriné Osmane.
Veté pérmbajtja e artikullit, pérzgjedhja e fotove dhe
meényra e vendosjes sé tyre ta sugjeron njé lexim té
tille. Por le té shtjellojmé me paré konceptin e mitit
té shqiptaréve si sundues té Perandorisé Osmane,
sepse si¢ e pamé me lart ai éshté i pavarur nga forma
specifike e artikullit ton€. Né histori shqiptarét dhe
paraardhésit e tyre nuk pérmenden té kené
gjeneruar ndonjéheré ndonjé perandori. Madje, po
té pérjashtojmé ilirét, na del se ata nuk kané ndér-
tuar dot as mbretéri, té njohur zyrtarisht si té tillé.
Meé i famshmi i sunduesve shqiptaré, Skénderbeu
ishte thjesht princ. Ka njé kontrast té dukshém té
shqiptaréve me fqinjét e tyre sllave e greke, té cilét
né mesjeté kané shérbyer si bérthama etnike té per-
andorive té€ ndryshme. Pérmendim Bizantin e lidhur
me etniné e kulturén greke, bazileusit bullgaré qé
rivalizonin me ata bizantiné, Perandoriné e Stefan
Dushanit dhe lidhjet me serbét bashkékohoré, turqit
e sotém dhe Perandoriné Osmane. Ndryshe nga ata,
shqiptarét kané treguar veti luftarake né shérbim té
perandorive té ndryshme, duke filluar me até ro-
make e duke vazhduar me até osmane. Sidomos nji-
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het pjesémarrja e madhe e shqiptaréve né rangjet
udhéheqgése té késaj té fundit. Mungesén e njé per-
andorie shqiptare né histori e zévendésojmé me
“mitin e bashkésundimit”, qé thot€ se shqiptarét nuk
kané gené té nénshtruar por né ortakéri me turqit
pér sundimin e perandorisé. Si fakte mbéshtetése té
mitit pérmenden numri i madh i veziréve, sad-
razeméve, guvernatoréve e komandantéve osmané
me prejardhje shqiptare, apo Mehmet Aliu i Egjiptit
dhe pasardhésit e tij, etj.

I paré si formé e konceptit té shqiptaréve si sundues
(bashké me turqit) té Lindjes s€ Mesme, artikulli gé
kemi nén shqyrtim na pércjell kumte té reja qé naty-
ralizojné dérgimin e komandove shqiptaré né Irak né
kohén e sotme. Nése shqiptarét e kané sunduar njé
heré Orientin, s€é bashku me turqit, pse t€ mos ta
béjné sérish, késaj radhe sé bashku me amerikanét?
Me kété i jepet fund dilemave té luftojmé apo jo né
Irak, sepse ne jemi tashmé atje, jemi te legjendat qé
arabét tregojné pér shqiptarét, pra kemi té béjmeé
vetém me njé rikthim né até vend e né até pozité qé
na pérket; jo mé kot néntitulli thoté: “Parahistoria e
komandove té sotém shqiptare”. Ja edhe disa tituj té
pjeséve té artikullit: “njé lidhje e lashté”,
“paraardhésit shqiptaré té€ guvernatoréve”, “njerézit
e luftés”, “Arnauté né Palestine€”, “Iraku né duart e
shqiptaréve”.
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Pérzgjedhja e fotove gjithashtu shénjon mitin e
bashkésundimtaréve shqiptaré né perandoriné e re
amerikane. Pra, nése teksti na flet pér t€ shkuarén,
fotot béjné lidhjen me té tashmen, duke e fshiré né
fakt dallimin midis dy kohéve: e tashmja projektohet
né té shkuarén dhe e shkuara bén pjesé né té tash-
men. Ndér tri fotot mé t€ médha dhe gendrore, dy
paragesin komando shqiptaré né rreshtim dhe fotoja
e mesit njé ushtar amerikan duke patrulluar né njée
rrugé (té Bagdatit) dhe pas tij duken automjete té
shkatérruar nga luftimet. Nga madhésia e fotove,
vendosja krah pér krah dhe nga uniformat e ushta-
rakéve kuptohet pozita e barabarté mes shqiptaréve
dhe amerikanéve né Irak. Kjo theksohet edhe mé nga
njé foto né pjesén e sipérme té f. 36, ku paraqiten
komando shqiptaré e marinsa amerikané duke pa-
trulluar sé bashku né njé makiné “Hummer”.

Po arabét? Ata mungojné thuajse krejt né artikull,
pérvec¢ né funksion té publikut para té cilit luhen lo-
jérat fatale té historisé: shqiptaré, turq, iraniane,
francezét e Napoleonit, britanikét, i sundojné rad-
hazi apo clirojné radhazi pér té€ ardhur deri te ameri-
kanét. Arabét jané aty pér té shkruar kronikat e
bémave té shqiptaréve g€ i sundojné, té€ shprehin
pé€lgimin apo pakénagésiné me guvernatorét e ndry-
shém shqiptaré. As fotot nuk japin shumé pér
arabét. Njé foto e vogél né fund té f. 36 paraget dy
arabé me veshje tradicionale, njéri i hipur né kalé, té
dy duke géndruar para njé tende. Né fakt, fotoja
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éshté véné enkas pér kalin dhe jo pér arabét, sepse
sipér saj lexojmé titullin “Njé mauzer dhe njé kalé
arab”, lidhur me njé histori ku protagonisti €shté
shqiptari Eqrem bej Vlora né njé nga udhétimet né
Lindjen e Mesme. Pra, dy arabét jané aty thjesht pér
té na bindur se kali i fotos €sht€ vértet i racés arabe.
Fotoja tjetér ku shfagen sérish arabét ndodhet né
krye té po asaj faqeje, krahas fotos me komando
shqiptaré e marinsa amerikané hipur né “Hummer”.
Fotoja paraget njé burré arab i veshur civil me
shaminé tradicionale né koké, késaj radhe ndoshta
pér té fshehur identitetin e tij, me njé raketé-
hedhése mbi sup dhe pértej tij dallojmé tymin e zi qé
po del nga disa makina gé po digjen né krah té
rrugés. Dicitura gé shogéron foton: “Skena té peérdit-
shme né Bagdat”. Krijohet pérshtypja se njeréz qé
vijné vérdallé me raketa duke hedhur né eré makina
e godina éshté pamja e zakonshme, e pérditshme, e
pérjetshme e Irakut. Fotoja e shogéruar me tekstin
gé bén fjalé vec pér luftéra, dyshon se asgjé nuk ka
ndryshuar né Lindje. Edhe modernizimi ka shkuar
né kahun e gabuar me até tonin, sepse nga tenda e
kuajt e nomadéve, arabét kané arritur te raketa-
hedhésja nomade rrugéve té Bagdatit. Faktorét poli-
tiké gé kané béeré q¢ SHBA e aleatét, midis tyre
Shqipéria, té€ dérgojné trupa né Irak e qé disa irakené
té “shétisin” té armatosur, treten né mitin e pérdit-
shmeérisé dhe “normalitetit” té dhunés né até vend.
Sikurse dikur me turqit trimat shqiptaré paqtojné
arabét e pabindur dhe té dhunshém, edhe sot né
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“shpinén” e “Hummer”-it amerikané e shqiptarét
patrullojné né rrugét e Bagdatit.

Né f. 37 jané sérish dy foto tejet interesante nga njé
aspekt tjetér. Té vendosura krah pér krah jané dy
portrete: njéri ai i artistit gé luan rolin e Lorencit té
Arabisé né njé film dhe tjetri ai i mbretit Faruk té
Egjiptit, i fundit i dinastisé sé sunduesve me pre-
jardhje shqiptare. Artisti mban né koké shaminé
arabe, e ngjashme me veshjet arabe qé Lorenci i
vérteté ka veshur gjaté aventurés sé tij, kurse mbreti
Faruk éshté me uniformé e me festen osmane né
koké. Dy evropiané me veshje orientale dhe nuk
mund t’i ikésh ngasjes pér té hequr paralele t€ tjera
midis dy fotove q€ pérfagésojné njéra njé ushtarak
anglez dhe tjetra njé linjé sunduesish ushtaraké
shqiptaré té Egjiptit. Si Lorenci si familja e Mehmet
Aliut kané véné né jeté thénien e Benxhamin
Dizraelit se Lindja €shté njé karrieré. Lorenci i Ara-
bis€ me koké té tij theu urdhrat e sipéroréve dhe béri
emér né krye té fiseve beduine kundér osmanéve.
Pérpara tij, edhe Mehmet Aliu theu urdhrin e sull-
tanit duke siguruar sundimin e Egjiptit pér vete dhe
pasardheésit e tij deri te Faruku. Lorenci i vishte vetes
meritén e zgjimit té ndeérgjegjes kombétare té
arabéve dhe futjen e tyre né botén moderne (Said,
1978: 241). Po késhtu dinastia shqiptare qé sundoi
Egjiptin pérkon me periudhén e modernizimit té
vendit. Té dy personazhet e fotove simbolizojné edhe
agjentét e imperializmit britanik. Lorenci e vendosi
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kryengritjen arabe né ndihmé té luftés s€ Peran-
dorisé Britanike kundér Perandoris€é Osmane gjaté
Luftés sé Paré Botérore dhe Egjipti nén kedivét
shqiptaré pér njé pjesé té miré té kohés ka gené né
fakt njé koloni britanike. Té€ dy fotot si té thuash ba-
razojné kontributin shqiptar me até britanik né pér-
hapjen e qytetérimit evropian né Orient. Nuk pérbén
dallim nése britanikét ishin té vetédijshém pér
misionin e tyre qytetérues e shqiptarét jo, sepse duke
gené né thelb evropiané, shqiptarét dashur pa pa-
dashur né sundimin e tyre t€ Orientit e pércollén ev-
ropianitetin atje: “Popujve ballkanas, e midis tyre
shqiptaréve, pa e ditur as ata veté, madje pa e ditur
as Evropa, fati i caktoi té jené komando t€ Evropés,
mu né gendeér té botés osmane” (Kadare, 2006: 61).

Né dy fage gazete qé pérmbledhin aventurén shqip-
tare né Orient, nuk mund té mungonte ekzotika, e
cila pérfagéohet nga takimi romantik i mashkullit
shqiptar, nén cilésiné e Eqrem bej Vlorés me femrén
misterioze dhe térheqése orientale, e cila gélloi té
ishte bija e njé kryetari fisi beduin. Njé kénd i f. 36
tregon se si Eqrem bej Vlora né udhétimin e tij né
Orient u magjeps nga njé “perri e shkretétirés”. Meg-
jithése takimi i tyre zgjati vetém pak caste, midis té
dyve lindi njé miqgési e gjaté népérmjet korrespon-
dencés. Baxhaku komenton: “Me sa duket migésité
gé lidhen atyre anéve se ¢c’kané njé gjé té vecante.
Sikurse e shohim edhe tani, ato vazhdojné gjate”
(Baxhaku, 2007). Eqrem Vlora pérjetoi térhegjen e
vajzés orientale. Orienti, si njé grua e pérgjithésuar,
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ushtron térheqje t€ parezistueshme mbi shqiptarét
akoma edhe sot, gé materializohet me dérgimin e
trupave né Irak! Artikulli si formé shenjon konceptin
se sundimi shqgiptar né Lindjen e Mesme ka léné
nostalgji té thella dhe prandaj ai rikthehet sérish, né
njé shkallé mé t€ ulét angazhimi, por simbolikisht
me peshé té madhe.

Pérdorime té mitit

Miti i shqiptaréve si bashkésundues té Perandorisé
Osmane u formua gjaté Rilindjes Kombétare.
Shkrimet e rilindésve pérhapén konceptin se deri né
periudhén e Tanzimatit, shqiptarét dhe osmanét (ose
turqit) gené aleaté té njéri-tjetrit. Miti mbéshtetej né
vlerésimin e frenimit té trysnisé sllavo-greke né tro-
jet etnike shgqiptare gjaté sundimit osman dhe e
shkallés sé vetéqeverisjes sé shqiptaréve (Feraj,
1998: 95-96). Gjithashtu né pérfytyrimin e kombit
shqiptar nga ana e rilindésve duhej pohuar se shqip-
tarét nuk i kishin humbur vetité e tyre té lashta gjaté
pushtimit osman dhe se nuk kishin gené kurré né
pozité té nénshtruar, por kishin ruajtur lirin€ e tyre.
Pér kéto arsye miti i bashkésundimit té perandorisé
ishte i pérshtatshém. Sami Frashéri shkruante:

Shqipéria né kohét e Tyrqget u bé m’e pasuré e m’e be-
gaté se kudo; se Shqipétarété syleshin bashké me
Tyrqité népér gjith’ anét e botés edhe kétheheshiné
ngarkuaré me ar e me ergjént, me armeé t€ vjejtura e me
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kuaj té bukuré t'Arabisé, t'Egjyptésé, té Qyrdistanit,
t'Ungrisé etj. Me té gqené mé trima e mé té€ zotté se
Tyrqité, shkonin edhe népér mé té médhenjt e mé té
nder¢mit vende e kishin mé tepré nder se ata veté
Tyrqité (Frashéri, 1999: 21).

Miti i shqgiptaréve si bashkésundues me turqit té
Perandorisé Osmane u leverdiste edhe shteteve
shoviniste ballkanike e aleatéve té tyre ndér Fugqité e
Médha, pér té justifikuar pushtimin e trojeve etnike
shqiptare mé 1912-1913. Edhe pér shumé kohé ata
vazhduan ta quanin Shqipériné “Turqia e vogel” pér
té clegjitimuar ekzistencén e shtetit shqiptar.

Njé tjetér pérdorim i mitit lidhet me orientalizmin
shqiptar, ligjérim né t€ cilin shqiptarét (apo nj€ pjesé
e tyre) akuzohen g€ i kthyhen krahét Evropés dhe u
bashkuan me Aziné. Ismail Kadare shkruan: “Duke
dalé prej saj [Perandoris€é Osmane] gati e pérgjys-
muar, Shqipéria e pagoi dyzimin e saj. Mé shumée se
shpérblimin pér géndresén, mori nga Evropa déni-
min pér oportunizmin e saj” (Kadare, 2001: 6). Mis-
tifikimi késisoj i ngjarjeve historike né trajtén e pér-
plasjes transhendentale Evropé-Perandori Osmane,
apo Evropé-Azi, thjeshtézon né ményré té skajshme
shpjegimet e ndérlikuara historike, politikat dhe ra-
portet e fuqive t€ asaj kohe dhe e paraget si té
pashmangshme rrjedhojén e copétimit té trojeve
shqiptare. Kadareja né njéfaré meényre shfajéson
“Evropén”, njé totalitet qé atéher€ ishte krejt tjetér
nga “Evropa” e fillimshekullit XXI dhe fajéson
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“Shqipériné”, njé njési politike qé mori trajtén e
caktuar politike edhe pér shkak té copétimit té tro-
jeve etnike shqiptare. Jo mé kot Barti thoté q€ miti
éshté njé gjuhé e depolitizuar (Barthes, 1972: 143).

Shénim mbyllés

Né fillim té artikullit té tij, Baxhaku shqetésohet se
vajtja e komandove shqiptaré né Irak u bé si pa u
ndjer€, si fshehurazi. Ai nuk e fsheh faktin se dér-
gimi i komandove mund té jeté béré pér shkaqe
oportuniste (“ashtu éshté njé puné”), por né krahun
tjetér e mitizon shkuarjen e tyre atje, e paraqget Ira-
kun si njé vend me t€ cilin shqiptarét jané té famili-
arizuar dhe l€ té€ nénkuptohet se sikurse arabét kané
legjenda pér “bémat” e shqiptaréve té shkuar, po
ashtu do té krijojné té tilla pér ushtarét tan€. Mirépo
nuk besohet se né vetédijen kolektive shqiptare do té
léré gjurmé thella kjo ngjarje. Poeti popullor i ka
léné né kujtesén kolektive vargjet e njé vajtimi qé
kéndohet akoma edhe sot: “Mbecé more shokeé
mbecé/ pértej Urés sé Qabesé...”. Njerézit e thjeshté
e kané ditur gjithmoneé se djemté e tyre qé luftonin
larg atdheut po u shérbenin interesave perandorake
té té tjeréve, packa se mund té nxirrnin edhe ndonjé
pérfitim té vogél pér vete. Episodi i tanishém i ko-
mandove tona né Irak né thelb nuk ka asgjé pér t'u
shénuar ve¢mas.
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VALON MURATI

THE IMPACT OF
GLOBALIZATION ON
HUMAN RIGHTS WITHIN
THE ISLAMIC WORLD

The process of globalization that started long
T time before represents the leading economic,

politic and cultural trend in today’s world.
Undoubtedly, globalization (led by U.S. and other
western countries particularly EU), has set up cer-
tain standards which are attempting to spread in the
world in order to compel them to the societies that
are not so familiar to them. Some of these standards
are: democracy, human rights, free market, liberal-
ism, etc. According to these standards (that in a
large extent are universal ones) countries mentioned
above are attempting to increase their political and
economical influence in other parts of the world, es-
pecially in Third World countries. Since U.S. is the
only leader in the world, globalization started to take
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American shape. A lot of people referred to the
globalization as Americanization.

One of the main debates between the Islamic and the
Western world is occurring in relation to the human
right conception. Whereas the latter stated that hu-
man rights are universal rights and ought to be simi-
lar in its universal and equal enjoyment, the former
stressed that human rights have its own particulari-
ties depending on the cultural and political context.!
Very often it is conceived as “what is universalism in
the West is imperialism to the rest”.2 Both sides in-
terfere and contradict each other in a lot of issues
regarding human rights.

In the meantime the Islamic world gradually started
to challenge some of basic values of globalization or
at least started to give Islamic color to these values.
Islamic fundamentalism is the extreme form of this
opposition, which in the other hand had set up an-
other global feature known today as ‘global

On this issue see Reza Afshari, “An Essay on Islamic Cultural Rela-
tivism in the Discourse of the Human Rights”, Human Rights Quar-
terly 16:2, 1994, pp.235-276; see also Bassam Tibi, “Islamic Law/
Shari’a, Human Rights, Universal Morality and International Rela-
tions”, Human Rights Quarterly 16:2, 1994, pp. 277-299.

2 See Samuel P. Huntington, The Clash of Civilization and the Re-
making of World Order. London: The Free Press, 1996, p.184
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terrorism’.3 In the middle of this battle human rights
in Islamic societies are suffering the most. Events of
9/11, attacks in Madrid and London, war in Afghani-
stan and Iraq enlarged the gap between Islamic
world and the West upon these issues and created a
lot of anxieties in both sides.

Even though the Western world in the last two cen-
turies gave some of basic foundations to human
rights, as we knows them today, human rights
tended to take universal character since all civiliza-
tions and cultures all over the world during the cen-
turies helped on establishing foundations for re-
specting the life and the rights of human beings. In
this context it would be a big mistake if the great
heritage of Islamic and Arabic world would be ig-
nored and excluded.

Globalisation as a worldwide process is influencing
in large extent the whole societies in the world. As
such Islamic societies are under huge pressure from
globalisation to change their social structures.
Globalisation, beside the fact that is pressing Islamic
societies from abroad, it is influencing the different
movement within Islamic societies as well. Even



74 VALON MURATI

though some of these movements are pro liberal and
pro democratic oriented, the most important politi-
cal movement ensued by the effects of globalisation
is Islamic fundamentalism. Islamic fundamentalism
is a direct political reaction to globalisation and di-
rect threat to human rights in the Islamic world.
Taking into account cultural, religious and political
differences that the Islamic world has had tradition-
ally toward human rights comparing to the West ap-
proaches, the situation is complicated for the estab-
lishment of human rights concept in the Islamic
world. So, in one side globalisation, and in other side
Islamic fundamentalism, both in this case helped by
the above-mentioned differences, are seriously de-
creasing the level of human rights in Islamic socie-
ties.

In this essay when it is talked about Islamic world
and their perception to the human rights it is meant
on states and societies where the Muslims are in ma-
jority and where Sharia’h/Islamic Law is part of the
legislation. Below are also presented different atti-
tudes from the Islamic world, since we are aware of
the variety of the Islamic world, different cultures
that constitute it, different political and philosophi-
cal background and tradition that different nations
inherited, different social groups that each particular
society has. In this line the claims of Edward Said
are right, then he stresses that generalizations in the
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western media and western academic circles about
monolithic Islam created a deliberately false public
view about diversity of the Islamic world.4

So, is this model of globalization the main source of
increasing Islamic fundamentalism? Are the relig-
ious differences so huge to create such a gap on atti-
tudes toward democracy and human rights? Is Is-
lamic fundamentalism in the other hand pushing Is-
lamic governments to be less democratic and to have
little attention on human rights? Which is the role of
policy of double standards that West carry out when
the deal with Islamic world?

The debate between Islam and West toward human
rights, as well as the impact of globalisation on hu-
man rights will be observed in this paper with the
intentions to give some answers on this hot topic.

1. Globalization and human rights

Globalization is having huge effect on human rights
standards each day more and more. There are some
views based on which globalization has bad effect to
human rights. In the other hand other have totally
different opinion about the role of globalization on

4 Edward W. Said, Covering Islam: How the Media and the Experts
Determine How We See the Rest of the World. London: Vintage, 1997
(second edition), p.xvi
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human rights. According to these opinions it is im-
portant to examine the process of globalization and
its relationship with human rights.

1.1 Globalization and our world

Globalization is a process that we are experiencing in
our everyday day life, which is having an increasing
influence in our perception of world. Globalization is
having on us an economic, political, informatics and
cultural impact. Gradually, we are changing a lot of
our views and prejudices toward the world, as well as
we are gaining new ones. However thus far there’s
no definitive definition what is in real terms globali-
zation.

Even scholars all over the world don’t have yet any
proper definition of this worldwide phenomenon. It
is challenging them in a lot of way, creating three
broad schools of thought: hyperglobalizers, skeptics
and transformationalists. Hyperglobalizers argued
that under the influence of global economy there’s
no more nation-state as it was until now. Skeptics in
other hand pointed out that there’s no change in the
strength of the nation state, because all international
economic developments depend on the regulatory
power of national governments. Transformational-
ists consent on the fact that all social, economic, po-
litical and cultural structures and institutions of the
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world are under the pressure of globalization that is
gradually changing their shape, nonetheless these
institutions including nation-state are and will be
still important.5

In regards to the role of nation-state in the era of
globalization it is worth to mention two other atti-
tudes. The first one argues that power of the nation-
state is not dismantling but rather there is “a shift in
the role of the state in the favor of the interests of
large-scale capitalist enterprises and especially fi-
nance capital”.¢ The second attitude that is having
yet a great impact in the political and academic dis-
course as well as huge opposition is the attitude of
the Samuel P. Huntington who argued that the
nation-states in the era of globalization are still ma-
jor factors in the international affairs. However
based on his hypothesis “the most important group-
ings of states are no longer the three blocs of the
Cold War but rather the world’s seven or eight major
civilizations.”” The ideological, economical and po-

5 See more on this topic in David Held, Anthony McGrew, David
Goldblatt and Jonathan Perraton, Global Transformations: Politics,
Economics and Culture, Cambridge UK: Polity Press, 1999, pp. 1-11.

6 Dean Baker, Gerald Epstein, and Robert Pollin, “Introduction”, in
Dean Baker, Gerald Epstein, and Robert Pollin (eds.), Globalization
and Progressive Economic Policy. Cambridge UK: Cambridge Uni-
versity Press, 1998, p.20

7 Huntington, The Clash of Civilization, p.21
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litical conflicts will be replaced in the future with the
conflicts among civilizations, which mostly are based
on religion and culture. Thus in the future based on
Huntington we may witness the clash of
civilizations.®

The age of globalization is facing different chal-
lenges. In one side there is a great force of integra-
tion, including economic, political and cultural inte-
gration, cross-border development and the spread of
democracy. In the other side there are operating
equally powerful forces of disintegration, which in-
clude religious and ethnic conflict, increasing the
gap between developed and underdeveloped coun-
tries, religious fundamentalism and terrorism.9

In an outstanding and very influential book, ‘Global
Transformations: Politics, Economics and Culture’,
David Held et al, even though admitted that there’s
no exact definition about the topic, it is stressed that:
“Globalization may be thought of initially as the wid-
ening, deepening and speeding up of worldwide in-
terconnectedness in all aspects of contemporary so-

8 Ibid, p.28.

9 See John Shattuck, “Religion, Rights and Terrorism”, Harvard Hu-
man Rights Journal, 16, 2003, p.186.
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cial life, from the cultural to the criminal, the finan-
cial to the spiritual.”©

In most debates globalization is analyzed from the
economic point of view. Hence according to Dean
Baker et al, “Globalization entails an accelerating
rate and/or a higher level of economic interaction
between people of different countries, leading to a
qualitative shift in the relationship between nation-
states and national economies”."* The leading British
sociologist Anthony Giddens argued, that although
globalization has to do very much with economic
process in the world, it is as well political, cultural
and technological phenomenon.!?

However, globalization as a process or as a set of
processes is in its essence very contradictory. A lot of
people all over the world see in these processes the
new form of western imperialism, and they referred
to globalization as Westernization or even Ameri-
canization. Leading American economist Joseph Sti-
glits who is one of the most prominent opponents of
this model of globalization, particularly condemning
policies of International Monetary Fond (hereinafter

10 Held, et al, Global Transformations, p.2.
11 Baker et al, Introduction, p.5

12 Anthony Giddens, The Runaway World: How Globalisation is Re-
shaping our Lives, London: Profile Books, 1999, p.10.



80 VALON MURATI

IMF) and World Bank, argued that this mode of
globalization is supporting rich countries to become
richer and poor countries to become poorer.'3 In the
same line are Ute Pieper and Lance Taylor which
pointed out that “half the people and two-thirds of
the countries in the world lack full control over their
own economic policy” 4 arguing that “many actions
that IMF and the World Bank ‘recommend’ to gov-
ernments are intellectually ill founded and counter-
productive in practice”. Giddens is also worried
about inequalities that could come as consequence of
globalization. He stated: “Along with ecological risk,
to which it is related, expanding inequality is the
most serious problem facing world society.” 6

1.2 Human Rights in global age

13 Joseph E. Stiglitz, Globalization and its Discontents, London:
Penguin Books, 2002, p.23.

14 Ute Pieper and Lance Taylor, “The Revival of the Liberal Creed:
the IMF, the World Bank, and Inequality in a Globalized Economy”,
in Dean Baker, Gerald Epstein, and Robert Pollin (eds.), Globaliza-
tion and Progressive Economic Policy. Cambridge UK: Cambridge
University Press, 1998

15 Tbid.

16 Giddens, The Runaway World, p 37.
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As for human rights and theirs global impact on the
societies all over the world, in one side they are seen
as a positive tool to improve democracy and human
life in the world, whereas in the other side they are
seen as a Western tool designed for imposing West-
ern values and interests in other societies. It is inter-
esting to note here what one of the ‘dissidents’ of
globalization Noam Chomsky said the following
about human rights: “Human rights have purely in-
strumental value in political culture; they provide a
useful tool for propaganda, nothing more.”

Despite all these disputes about human rights in
global age, it is true that human rights are no longer
the sole concern of the nation-state. As Robert
McCorquodale and Richard Fairbrother noted: “In-
ternational human rights are globalized. They oper-
ate beyond all borders and all state mechanisms.”8

International organizations, even states either inter-
national or regional institutions could intervene on
domestic affairs, in order to protect human rights.
This is considered as a new value, resulting from
globalization. Very important for the protection of
human rights is legal international framework,

17 Noam Chomsky, World Orders, Old and New, London: Pluto Press,
1997, p.133.

18 Robert McCorquodale and Richard Fairbrother, “Globalisation and
Human Rights”, Human Rights Quarterly, 21:3, 1999, p.740.
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which is based mostly on Universal Declaration of
Human Rights (hereinafter UDHR)"9, and the en-
sued covenants, from which the most important are
International Covenant on Economic, Social and
Cultural Rights (hereinafter CESC)2° and Interna-
tional Covenant on Civil and Political Rights (here-
inafter CCPR)?'. Regarding regional instruments
even though almost each important region and con-
tinent has its own instruments, European human
rights instruments up till now are the most efficient
ones. Among most important European instruments
are European Convention on Human Rights and
Fundamental Freedoms?? and as its mechanism
European Court on Human Rights. All these human
rights instruments operate under the umbrella of
Council of Europe which is comprised by all Euro-

19 See Universal Declaration of Human Rights, G.4. res. 2174 (III),
U.N. Doc A/810 at 71 (1948).

20 See International Covenant on Economic, Social and Cultural
Rights, G.A. res. 2200A (XXI), 21 U.N.GAOR Supp. (No.16) at 49,
U.N. Doc. A/6316 (1966), 993 U.N.T.S. 3, entered into force Jan.3,
1976

21 See International Covenant on Civil and Political Rights, G.A. res.
2200A (XXI), 21 U.N. GAOR Supp. (No.16) at 52, U.N. Doc. A/
6316 (1966), 999 U.N.T.S. 171, entered into force Mar.23, 1976

22 See European Convention for the Protection of Human Rights and
Fundamental Freedoms, ETS No. 005, entered into force Sept. 3,
1953, as amended by Protocols No 3, 5, 8, and 11 which entered into
force on 21 September 1970, 20 December 1971, 1 January 1990, and
1 November 1998 respectively.
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pean states (including Russia, Turkey and Ukraine
but excluding Belarusian). During the last years an
enormous number of Non-Governmental Organiza-
tions were created for the purpose of human rights
protection. Only in U.S. there are more than 200
NGO'’s, the same number is in UK and in the rest of
Europe as well.23

But according to Chomsky, U.S. rejected a lot of arti-
cles of UDHR that were related to social and eco-
nomic rights, consistently ignored and violated a lot
of articles of Declaration. Consequently there is a
question if U.S. is really supporting the universality
of UDHR. 24

Nevertheless, the disputes upon the universalities of
human rights are continuing. West emphasize is
more in individual rights based on UDHR, whereas
the others, including Islamic states stress more the
collective rights, referring from time to time to the
CCPR but mostly to CESC, since collective as well as

23 Held, et al, Global Transformations, pp.65, 67.

24 Chomsky, World Orders, p.60.
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individual rights were taken into accounts in these
Covenants.25

It is undoubted, that globalization changed forever
our world and our view about human rights.
Whether globalization means improvement of hu-
man rights or its decreasing will depend how globali-
zation will be shaped in the future, and which will be
the influence of other cultures, except the western,
upon this process.

2. An overview of relationships between
Islam and the West

Since Islamic religion occurred in the seventh cen-
tury, relationships between Islamic world and the
Western world (in that time represented by Euro-
pean kingdoms and Byzantine Empire) were very
delicate, changeable and very often hostile. A lot of
wars took place between these two parts of the world
with its ups and downs for each of them depending
in the time period.

25 According to the first articles of CESC and CCPR: “All peoples
have the rights of self-determination. By virtue of that right they
freely determine their status and freely pursue their economic, social
and cultural development.” Mahmood Monishpouri stressed that
based to the Islamic views the rights to self-determination, right to
economic development and other social-economic and the collective
rights are very important and very interdependent with the individual
rights (see the note38, pp.306, 307 and 311).
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2.1 Islam in expansion

In its beginning Islamic world was spread with great
speed and was in offensive vis-a-vis Europe. Europe
at that time experienced an enormous decline as
consequence of fall of the Roman Empire and con-
servativeness of Catholic Church. In the 9-th and 10-
th century Spain (Granada was under Arabic control
until 1492) and south Italy was under the Arabic
control, whereas Arabic Caliphates controlled Medi-
terranean Sea as well. In that time Arabic culture,
science and architecture flourished too. It’s that time
when great Greek philosophers were translated into
Arabian language and afterwards for the first times
were introduced to the Europeans translated from
Arabic into Latin language. Islamic world in its be-
ginning, in the times of its speed expanding and
spreading in Asia, Africa and Europe, was more lib-
eral than in our age.2° It was more liberal then Chris-
tian world in the medieval ages as well. Religious
tolerance toward two other monotheist religions Ju-
daism and Christianity was very high and incompa-

26 See Bernard Lewis, Ku éshté gabuar? Islami, Peréndimi dhe mod-
erniteti. Tirané: Shtépia e Librit dhe Komunikimit, 2004, pp.15-37
(Berndard Lewis, What Went Wrong? The Clash between Islam and
Modernity in the Middle East. Oxford: Oxford University Press,
2001. Translated into Albanian by Piro Misha).
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rable more tolerant than Catholic Church in medie-
val ages in Europe toward Judaism and Islam.2”

This situation in which Arabic world managed to be
the most important part of the world, created condi-
tions for the western resentment and as a result,
started what is known in history as ‘crusades wars’.
These wars had effected ever since the relationships
between these two parts of the world. The official
explanation of the first crusade proclaimed by Papa
Urban II in 1096 was that Christian armies are going
to liberate the holy places (as Jerusalem) from the
heretic people (Muslims and Jews).28

27 See Thomas W. Arnold, Historia e pérhapjes sé Islamit. Prishtiné:

Dituria Islame, 2004, pp. 56-99 (Thomas W. Arnold, The Preaching
of Islam: A History of the Propagandion of the Muslim Faith. Lon-
don: Constable Company Ltd., 1913. Translated into Albanian by
Nexhat S. Ibrahimi). On this issue see also Paul Gordon Lauren, The
Evolution of International Human Rights: Visions Seen. Philadelphia:
University of Pennsylvania Press, 1998, p.8 and W. Cole Durham,
JR., “Perspectives on Religious Liberty: A Comparative Framework”,
in in Johan D. van der Vyver and John Witte, Jr., (eds.), Religious and
Human Rights in Global Perspective: Legal Perspective, Hague:
Kluwer Law International, 1996, 1-44. Durham pointed out that: “It is
important to remember that through much of history, Islamic regimes
were in fact more tolerant than their Christian counterparts”.

28 See Luka Markovié, Polemika ili Dijalog s Islamom?,Livno:
Svjetlo Rijeci, 1995, 67; about history of relations between Islamic
world and Western world see also Bernard Lewis, Muslimansko Ot-
krice Evrope: Dodir i Sudar, in Enes Kari¢ (ed) Ljudsja Prava u Kon-
tekstu Islamsko-Zapadne Debate, Sarajevo: Pravni Centar, Fond Ot-
voreno Drustvo BIH, 1996, 43-97: and Norman Daniel, Islam and the
West: The Making of an Image, Oxford: Oneworld, 1993, 131-157.
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2.2 Changed roles

Ever since the situation was changed radically and
now the West toward Islamic world is in the same
position as it was in the past Islamic world toward
the West. Now, instead of Islamic expansion we are
witnessing the process of globalization led by the
West; instead of crusades we are experiencing ‘global
terrorism’ as an extreme form of opposition against
globalization; now instead of Papa Urban II calling
for crusades against Muslims, Bin Laden is calling
Muslims all over the world in the ‘Holy war’/‘Jihad’
against U.S. and the West.

Colonization is another important and sometimes
traumatic burden in the relationships between the
West and the Islamic world. Symbolically, after the
decades of decline in Islamic world, colonization
started with the Napoleon’s conquers of Egypt in the
late 18-th century (1798). Afterwards French and
British colonization replaced Ottoman reign all over
Arabic region and other parts where Muslims lived
(in North Africa and parts of Asia) in some cases up
till the mid of 20 century when the process of de-
colonization was over usually after fierce wars, as in
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the case of Algeria.?® According to Edward W. Said
European elites in the 19-th century apart from other
preparedness for the process of colonization pre-
pared its own opinion through the cultural tools.
Cultural mission propagated by European elite to
civilize and enlighten other nations was among main
tools. In this order in the 19-th century all passages
in the ancient Greek philosophy, which was consid-
ered as purely Western legacy that showed that
Greek philosophy was influenced by other ancient
philosophies and was related to them (as Egypt) at
best were not commented and were ignored. In the
same line European historians of 19-th century
started to hide facts well known from medieval
chronics that among crusaders occurred phenome-
non of cannibalism.3° All these were done in order to
create among Europeans the feeling of supremacy
and to increase awareness about their “enlightened”
mission and duty to civilize the rest of the world
through colonization.

29 About the process of decolonization and liberation wars see more
on France Fanon, 7¢ mallkuarit e botés, Prishtiné: Rilindja, 1984
(Frantz Fanon, Les damnés de la terre. Translated into Albanian by
Muhamedin Kullashi) and Jean Pol Sartre,”Hyrje”, né France Fanon,
Té mallkuarit e botés, Prishtiné: Rilindja, 1984 (Jean Paul Sartre,
“Introduction” in Frantz Fanon, Les damnés de la terre).

30 See Edvard Said, Kultura i Imperializam. Beograd: Beogradski
Krug, 2002, p.60 (Edward W. Said, Culture and Imperialism. New
York: Random House, 1994, translated into Serbian by Vesna Bogo-
jevié).
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Loretta Napoleoni, an Italian economist, observes all
these ‘religious wars’ in the past and at present in a
different light and gave us a different picture about
those events. She indicates that behind all ‘religious
wars’ lay down economic reasons, and religion is
only the mask, which is used to manipulate masses
of people on achieving economic goals and stimulate
them to take part in the wars. She explains the cata-
strophic situation on European economy on the on-
set of First Crusade (deep poverty, high mortality,
etc) and the desires of the European knights and no-
bles to get rid of Islamic economic domination in the
land and in the sea in order to expand markets and
economy and to increase profits, as the main and the
real goal of crusades.3' She pointed out: “For the
starving masses of Europe, the First Crusade offered
a way of feeding themselves and as escape from a life
of misery and suffering. For the knights and nobility,
it offered an opportunity for economic expansion”32.

The situation is now upside-down and the economic
globalization dominated by the West (particularly
U.S. is controlling Arabic oil) produced in a way ‘Ji-
had’, as response to this globalization, which is fol-
lowed by penetration of American, and western in-

31 See Loretta Napoleoni, “Modern Jihad: The Islamist Crusade”,
SAIS Review, XXIII:2, 2003, 53-69.

21bid, 54.
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terests in almost every sphere of life in the Arabic
world:

Islamic fundamentalism has presented itself as a
cohesive force, the sole power able to rid the Mus-
lim world of Western economic hegemony.
Emerging merchant, trading, and banking classes
see in the modern jihad an opportunity to remove
the impediments to business and economic
growth imposed by Western domination. The
masses see it as a chance to rid the Muslim world
of parasitic elites and dictatorial regimes, opening
up economic opportunities, and restoring dignity

to the Muslim world. 33

She concluded: “The Crusades and the modern jihad
both represent wars of aggression against a domi-
nant economic power.”34 We agree that this kind of
explanation of the current events in the relationships
between West and Islam is among accurate ones.

3. Understanding Human Rights in Is-
lamic world and in the West

There are some basic differences regarding human
rights in the Islamic world and the West. For that

33 Tbid, 64.

34 Ibid, 65.



THE IMPACT OF GLOBALIZATION 91

reason to understand both approaches it is impor-
tant to observe those differences in the light of po-
litical, social and cultural divergences. Nevertheless
there are attempts on both sides to reconcile these
two views. Also, it is important to compare funda-
mental international legal frameworks on the field of
human rights in order to get more accurate picture
about differences and similarities.

3.1 Differences of Islam and West toward
human rights

These last years there are ongoing debates between
West and Islam about human rights and their values.
According to the Western view, human rights as con-
cept derived from the philosophical and political
heritage of Europe and U.S. as well as from Univer-
sal Declaration of Human Rights, are universal val-
ues and they should be accepted without hesitation
from the others. However it is widely accepted that
pressures made by the West to the rest of the world
regarding acceptance of human rights sometimes
served as a tool for establishing their own economic
and political interests in a certain country. In con-
trary, based on prevailing Islamic opinion these val-
ues in this mode are not universal, but are a political
tool in the hands of West, to impose its interests to
the Islamic societies. Furthermore Islamic funda-
mental groups, rejecting all values of globalization
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and human rights as they are seen in the West, set-
tled up a new global response to this pressure and
imposition, ‘global terrorism’. Both these approaches
are generating a lot of troubles and hostilities in our
world, endangering peace and human lives.

Thus, in the West human rights are considered to be
a universal value of civilization. Western tradition of
human rights goes back to the conception of natural
law and natural rights. Based on this conception all
human beings are entitled with rights by birth not-
withstanding the society and the state where they
live. Therefore French Declaration of the Rights of
Man and of the Citizen that is symbol of human
rights as individual rights emerged from the political
order of Greece polis that favored community in-
stead of individual and Roman idea of a universal
system of laws. 35

Nonetheless the concept of universalism is a tricky
one even for the westerners. In his outstanding ac-
count about the exclusion of Islam in present world
order Richard A. Falk pointed out two types of uni-
versalism. According to him there exists false uni-
versality that is mask for the Western hegemony and

35 See Paul Gordon Lauren, The Evolution of International Human
Rights, pp. 13-20 and R.J.Vincent, Human Rights and International
Relations. Cambridge UK: Cambridge University Press, 1986, pp. 19-
36.
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true universality which “would acknowledge signifi-
cant difference, as well as sameness, in constituting a
world order based on procedures and norms explic-
itly designed to ensure equitable participation by
each major world civilization”.3°

From the French and American Revolution in the
center of human rights conception in the West is
human and his rights as individual to be protected
from the power of the state:

Rights are meaningful only if they confer entitle-
ments and immunities on individuals; they are
worth having only if they can be enforced against
institutions such as the family, the state, and the
church. This remains true even when the rights in
question are collective or group rights. Some of
these group rights — such as the right to speak
your own language or practice your own religion —
are essential preconditions for the exercise of in-
dividual rights.3”

In this regard civil and political rights prevailed as
more important rights throughout history of Europe

36 Richard A. Falk, Human Rights Horizons.: The Pursuit of Justice in
a Globalizing World. New York&London: Routledge, 2000, p.148.

37 Michael Ignatieff, “The Attack on Human Rights”, Foreign Affairs,
80:6, 2001, p.108
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and U.S.38 Mahmood Monshipouri stressed: “Hu-
man rights, according to Western perspectives, are
literally the rights one has simply by virtue of being
human - ‘the rights of man’’39. This mode of human
rights for sure is very much influence by the intellec-
tual and political heritage of Europe. However even
in certain Western academic circles it is admitted
that human rights are not solely Western value but
they are product of the influence of many ancient
culture from Chinese to Babylon, from Egypt to
Greece, from Rome to Middle East taking its actual
shape, impulse clarity and influence in Europe
through hard struggles in all fields from Renaissance
up to date.4° Even UDHR according to the Michael
Ignatieff is not pure Western production but a
document that represented various traditions in-
cluding Chinese, Islamic, Hindu, Marxist, Christian
traditions etc.#* Even though the corpus of human

38 However in last decade economic, social and cultural rights are
gaining more and more importance in the West discourse about hu-
man rights. Europe and particularly North Europe with Scandinavian
states leading are the best example for this contention whereas U.S.
lay far away in its concern about aforementioned rights, not signing
yet the CESCR.

39 Mahmood Monshipouri, “The Muslim World Half a Century after
the Universal Declaration of Human Rights: Progress and Obstacles”,
Netherlands Quarterly of Human Rights, 16:3, 1998, p. 291.

40 See Lauren, The Evolution of International Human Rights, pp. 9-
20.

41 Tgnatieff, The Attack on Human Rights, p.106.
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rights contains a lot of collective rights, in the West-
ern perception of human rights as we mentioned
above still prevails the tendency to be understood as
sole individual rights. According to this perception
begin each debate between the West and the Islamic
world. Monshipouri pointed out: “Muslim
statespeople and intellectuals have in principle rec-
ognized the universal nature of human rights, they
have questioned the UDHR’s individualistic ethos
and the liberal ideological overtones on the grounds
that they run counter to Muslim cultural
traditions.”42 According to prevailing views about
human rights in Islamic world, if the concept of hu-
man rights wants to be more universal it must also
contain collective rights (social justice, economic de-
velopment, the right to self-determination, etc.). Is-
lamic states sometimes even reject a lot of rights
guaranteed in the UDHR and CCPR and accept
rights guaranteed under CESCR43

42 Monshipouri, The Muslim World, pp.287; on this issue see also
Afshari, An Essay on Islamic Cultural Relativism, p. 235 and Johan
D.Van Der Vyver, “Legal Dimensions of Religious Human Rights:
Constitutional Texts,” Introduction, in Johan D. Van Der Vyver and
John Witte, Jr., (eds.), Religious and Human Rights in Global Per-
spective: Legal Perspective, Hague: Kluwer Law International, 1996,
p.XIIL

43 See Ann Elizabeth Mayer, “Islamic Law and Human Rights: Co-
nundrums and Equivocations”, in Carrie Gustafson and Peter Juviler,
Religion and Human Rights: Competing Claims? New York and Lon-
don: M.E.Sharpe, p.177.
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However, there are a lot of divisions inside the Is-
lamic world regarding human rights. The most lib-
eral Islamic thinkers, human rights activists, demo-
crats and socialists are trying to reconcile both opin-
ions (Islamic and Western), whereas there are more
radical scholars and fundamentalist groups, which
argued that it is impossible to fit Islamic conception
of human rights with western one.44 The latter force-
fully pointed out that human rights are appropriately
given in Shari’a Law. And whereas those rights, as
well as duties are divine, given from God, nobody
can change them, or even adapt them to the modern
age. Accordingly, they look upon the Shari’a Law as
the guard of whole social system in the world. There
are a lot of prominent scholars as Muhamed Arkoun,
Seyyed Hossein Nasr, Ali Bula¢ etc., which argued

4 According to the Mahmood Monshipouri there are three groups
among islamists: conservatives which are very much representatives
of tradition for whom Islam is expressed in the classical and medieval
manuals and commentaries; neotraditionalists or neofundamentalists
which reject non-Islamic, especially Western ideas, institutions and
practices; and reformists or neomodernists which are devoted Mus-
lims but are receptive to Western and non-Islamic ideas, practices and
institutions.
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that Shari’a gave to humanity a great code where
human rights are protected perfectly.45

Shari’a Law id the Islamic Law derived from the holy
book Koran. Thus Koran is the main source where
Shari’a is based. The other important sources are
Sunne, which is the interpretation of Koran and
prophets practices of Koran. Through the Shari’a
Law were regulated human relations in all its scope
from justice, equality, economy, social life, private
sphere, position of women, position of religious mi-
norities, punishment of those who violate laws, etc.4°
Prominent Islamic scholar ‘Abdullahi Ahmed An-
Na’im argued that although Shari’a derived from
Koran and sunna, “Shari’a is not divine because it is
the product of human interpretation of those
sources.”4” In the most Islamic countries, Shari’a
Law is either principle law or it is a source of law. Its

45 See Muhamed Arkoun, “Ljudska Prava i Islam”, in Enes Kari¢ (ed)
Ljudsja Prava u Kontekstu Islamsko-Zapadne Debate, Sarajevo:
Pravni Centar, Fond Otvoreno Drustvo BIH, 1996, pp. 159-170; see
also Seyyed Hossein Nasr, Srce Islama: Trajnje vrijednosti za
Covevjecanstvo, Sarajevo: Duh i Telo, 2002, pp.361-370, (Seyyed
Hossein Nasr, The Hear of Islam.: Enduring Values for Humanity, San
Francisco: HarperSanFrancisco, 2002, pp. 361-370; and see Ali Bu-
lag, Islam i Demokracija: Teokracija i Totalitarizam,
Sarajevo-Ljubljana:NIPP LJILAN, 1995, pp.15-54.

% On this issue see Nasr, Srce Islama pp. 159-169; see also Kar¢ic,
Seriajatsko Pravo, pp. 9, 10.

47 <Abdullahi Ahmed An-Na’im, Shari’a and Basic Human Rights
Concerns, in Charles Kurzman (ed.), Liberal Islam: A Sourcebook,
Oxford, New York: Oxford University Press, 1998, p. 237.
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narrow interpretation opened room for lot of misun-
derstandings and obscured the real face of Islam:

Islamist ideology, which has dominated political
debates from Malaysia to Morocco for a quarter-
century, calls for the creation of a utopian Islamic
state that notionally vests all sovereignty to God.
This call is based on a narrow interpretation of
Islamic law, and promotes an illiberal, authoritar-
ian politics that leaves little room for civil liber-
ties, cultural pluralism, the rights of women and
minorities, and democracy.48

Regardless the positive sides that Shari’a law con-
tains concerning human rights, it would be very dif-
ficult to establish genuine human rights without di-
viding state from religion or at least without deep

reform of Shari’a Law. Position of women and posi-
tion of non-Muslim minorities under enacting Is-
lamic law, will very hardly be improved.49 Other
problems regarding Shari’a Law are deficiencies in
the criminal procedure, harsh criminal penalties that
entail great suffering, and a prohibition against con-
version from Islam.5° The process of secularization
that in a lot of Islamic states didn’t occur or it didn’t
embrace the whole parts of society it is seen as inevi-

48 Vali Nasr, “The Rise of ‘Muslim Democracy”, Journal for Democ-
racy, 16:2, 2005, p.16.

4 An-Na’im, Shari’a and Basic Human Rights Concerns, p.224.

50 See, Mayer, Islamic Law and Human Rights, p.178.
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table if these societies want to join the modern
world. 5! In this sense the reformation of Islamic Law
and its adaptation to International standards includ-
ing also influences from great Islamic political and
philosophical tradition is the way to proceed in order
to overcome problems faced by the strict interpreta-
tion of Islamic Law.52

Muslim thinkers support five basic rights that Islam
should guarantee to all citizens: (1) the right to life,
health, and protection from illness; (2) the right to
liberty; (3) the right to knowledge, both material and
spiritual; (4) the right to dignity; and (5) the right to
property 53

Despite all contradictions among Islamic and West-
ern world about human rights standards, there are a
lot of people in Islamic world that are eager for more
human rights and are fighting for them for many
years. One of the most prominent organizations in
the field of human right that is operating in Arabic
world is Arab Organization for Human Rights.54 It is

51 See Abdou Filali-Ansary, “Muslims and Democracy”, Journal for
Democracy, 10:3, 1999, p.24.

2 See Mayer, Islamic Law and Human Rights, p.188, 189.
33 Monshipouri, The Muslim World, p 307.

34 See Jill Crystal, “The Human Rights Movement in the Arab
World”, Human Rights Quarterly, 16:3, 1994, pp.435-454.
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not easy battle bearing in mind that we are living in
the age of globalization that is setting up political,
economic and social environments for all kinds of
extremisms. These extremisms that are coming from
all parts of the world are endangering seriously hu-
man rights of each human being in this planet.

3.2 Exclusion of Islam and politics of double
standards

In one issue there exists an overwhelming consent
among Islamic scholars, NGO-s, even at some point
among statesmen particularly among Arab world:
West and especially U.S. had set up a policy of dou-
ble standards when they deal with the Arabs and Is-
lamic world. This paradigm of double standards in-
cludes a list of arguments that contend Arab exclu-
sion from the international system. Support for Is-
rael in the context of Israeli-Arabic contest over the
Palestine, support for autocratic Arabic regimes in
order to continue to benefit from using Arab oil, ex-
clusion of Arab representation from main bodies of
UN and other international organizations, a dis-
criminatory nonproliferation regime for nuclear
arms and obstacles in participation in the world
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economy are among factors that make these asser-
tion true.55

This kind of politics produced two effects directly
connected with it. First it produced a feeling of
grievances among Arabs, and other Islamic nations.
This feeling that has deep roots and goes back to the
period of colonization and decolonization wars as
well as to the Israeli-Arab conflict, is generating a
massive support and adherence to the terrorist or-
ganizations in the Islamic world which proclaimed
holy war against West and especially against U.S..
Not agreeing at all with their method of war, one can
argue that it is a response to politics of double stan-
dards. Observing from that point of view one can
conclude that Islam and religion is only mask for ter-
rorist activities and attacks, a mask in order to gain
the support of the people as they are acting accord-
ing to divine principles. Thereby terrorism is a po-
litical tool and not a religious one. Islamic religion as
other monolithic religions in the world does not

35 About claim of Islamic exclusion from the international system and
politics of double standards see Falk, Human Rights Horizons,
pp-156-162 and Fawaz A. Gerges, America and Political Islam:
Clash of Cultures or Clash of Interests? Cambridge UK: Cambridge
University Press, 1999, pp. 227-242.
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support terrorism and”’random slaughter of unin-
volved bystanders”.56

Secondly this double standard policy created condi-
tion for establishment of artificial fear in the West
from the Islamic religion presenting it as inclined
toward terrorism. A whole range of scholars and
media since late 70-th, worked to present this dis-
torted picture about Islam. Islam was presented as a
religion and culture that does not match with demo-
cratic principles and with human rights and for that
reason it was presented as hopeless for any change.
Furthermore this kind of pictures tried to offer a
monolithic picture about Islam as embodied with
destructiveness which present permanent danger for
the West and its values and stile of life. The divisions
among Islamic societies, among different social
groups, among different religious schools and among
different political approaches usually were ne-
glected. Cultural differences between the West and
Islam usually were presented as huge as they could
not be overcome.5” However the real interests as in
the case with the Islamic fundamentalism and ter-

56 See Bernard Lewis, “License to Kill: U.S.ma Bin Ladin’s Declara-
tion of Jihad”, Foreign Affaris 77:6, 1998, p.19. On the matter of
whether Islamic terrorism is political or religion one see Boroumand,
Terror, Islam and Democracy, pp.5-20.

7 For this intentionally distorted picture of Islam see more Said, Cov-
ering Islam.
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rorism are not pushed by differences in culture or
religion:

Contemporary security and strategic calculations,
not just culture, ideology or history, appear to in-
fluence U.S. public and official thinking and dis-
course on Islamic resurgence. Although some offi-
cial statements make a reference to culture, they
mainly stress current security threats associated
with the rise of “extremist” Islam to American vi-
tal interests. For as one policy maker noted, nei-
ther Clinton nor Bush was intrinsically interested
in Islam per se; rather, they feared Islamists’ po-
tential to undermine the Arab-Israeli peace proc-
ess and the stability of the pro-Western regimes,
disrupt the West’s access to Gulf oil, acquire non
conventional weapon, and undertake terrorist
activities.58

Consequently religion, cultural differences and
cleavages among civilization lines are not real incen-
tives for the modern Islamic terrorism. They do not
stand as motives neither behind US steps in the re-
gion. Economic, political and security reasons lay in
foundation of politics made by all sides in the con-
texts of current relationships between the West and
particularly U.S. and the Islamic world.

3.3 Comparing relevant legal international
framework of the human rights

38 Gerges, America and Political Islam, p.229.
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The Universal Declaration of Human Rights was set
up in 1948, and it was first great step after the World
War Two on setting some basic standards on human
rights. Even though it is not binding document, it
became part of international customary law. Ever
since a lot of other covenants that completed UDHR
(the most important are CESCR and CCPR) were set-
tled up. So, the promotion and the protection of hu-
man rights become a universal concern. Neverthe-
less, human rights as are prescribed on UDHR and
other international covenants yet are not accepted as
universal ones, particularly from the Islamic world.
More and less, they are considered as a sole Western
product. Nonetheless, while the two aforementioned
covenants contain except individual rights also col-
lective rights (especially CESCR), they in some
points seemed to be more familiar to the Islamic
world.

Islamic world situated under big pressure from
abroad and inside regarding the issue of human
right protection, responded to those documents with
its own documents. Most important among other
documents is Cairo Declaration on Human Rights in
Islam (hereinafter CDHRI) issued in 1990 at 19-th
Islamic Conference of Foreign Ministers. This
document was considered to be a compromise solu-
tion in one side with the West and the pro liberals
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inside the Islamic societies and in other side with the
Islamic radical groups.5 It is worthily to mention
that this declaration is issued 42 years after the
UDHR, and it occurred only after the fall of commu-
nism.

Even though in both documents (UDHR and
CDHRI) similarities prevail in a lot of issues, there
are some basic differences that will be observed here.
The most important difference is that CDHRI is
based on Shari’a®® comparing to the UDHR that is
basically secular document. In the first article of
CHDRI, besides human rights, it is specified that
human beings have their “basic obligations and re-
sponsibilities”®!, whereas the UDHR is mostly deal-
ing only with the rights. In the first article of UDHR
it is pointed out that: “All human beings are born
free and equal in dignity and rights. They are en-
dowed with reason and conscience and should act

39 There are authors as Ann Elizabeth Mayer that does not accept that
this document was a consensus, pointing out that “in reality no such
consensus had been achieved, whether at the intergovernmental level
or at the level of private institutions and groups”, see Mayer, Islamic
Law and Human Rights, p.180.

0 See The Cairo Declaration on Human Rights in Islam, Preamble,
Adopted and Issued at the Nineteenth Islamic Conference of Foreign
Ministers in Cairo on 5 August 1990.
<www.religlaw.org/interdocs/docs/cairohrislam1990.htm>

61 Tbid, Article 1.
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towards one another in a spirit of brotherhood,”®2
whereas in CDHRI in second article is stressed: “Life
is a God-given gift and the right to life is guaranteed
to every human being. It is the duty of individuals,
societies and states to protect this right from any
violation, and it is prohibited to take away life except
for a Shari’ah prescribed reason.”®3 The main differ-
ence here is that in CDHRI, the God and Shari’a sub-
jected human, while in the UDHR the life of human
is observed from secular point of view. Also regard-
ing crimes and punishments, Shari’ah according to
CDHRI has the last world: “There shall be no crime
or punishment except as provided for in the
Shari’ah”.%4 In the other hand in the ninth and tenth
articles of the UDHR it is pointed out that: “No one
shall be subjected to arbitrary arrest, detention or
exile, respectively, everyone is entitled in full equal-
ity to a fair and public hearing by an independent
and impartial tribunal, in the determination of his
rights and obligations and of any criminal charge
against him.”®5 As in CDHRI even the field of free
expression should be in harmony with the Sharia’h®®.

62 UDHR, Article 1.

63 CDHRI, Article 2/a.

64 Ibid, Article 19/d.

65 UDHR, Article 9 and 10.

66 CDHRI Article 22/a.
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Accordingly, again could be mentioned that all fields
of the human rights protection in CDHRI were con-
strained by the Sharia’h even though it was not men-
tioned exactly what Sharia’h means.®” However the
UDHR has had a huge influence during the time
when this document was drafted. So, as it was men-
tioned above a lot of similarities could be seen on
both documents. In article 5 of CDHRI it is noted
that: “The family is the foundation of society, and
marriage is the basis of its formation. Men and
women have the right to marriage, and no restric-
tions stemming from race, color or nationality shall
prevent them from enjoying this right,”%8 whereas in
the UDHR it is pretty much the same definition:
“Men and women of full age, without any limitation
due to race, nationality or religion, have the right to
marry and to found a family. They are entitled to
equal rights as to marriage, during marriage and at
its dissolution. Marriage shall be entered into only
with the free and full consent of the intending
spouses. The family is the natural and fundamental
group unit of society and is entitled to protection by
society and the State.”% Also according to education

7 See Mayer, Islamic Law and Human Rights, pp.179-183
68 CDHR, Article 5/a

% UDHR, Article 16/1,2,3. However as you may see regarding these
provisions rights are limited to the fields of religion.



108 VALON MURATI

of human beings the way in which this issue is set-
tled down in both documents is more and less
identical.”’® The right to work and the right to own
property are resolved in these documents in very
similar manner as well.”* Also the right to enjoy the
fruits of scientific, literary, artistic or technical pro-
duction, the right of individual to decent living, the
right to privacy and the right in a free trail are in a
way or another resolved in both documents with the
same approach.72

These resemblances are a glimmer of hope that basic
intentions concerning human rights in Islamic world
as well as in the West will move out in the future in
the same path and maybe one day will overlap with
each other. So, even though CDHRI contains a lot of
shortages, as well as UDHR and other covenants are
not perfect, this declaration was considered as a big
step of Islamic societies toward accepting human
rights standards. This kind of attempts are impor-
tant in order to remove all obstacles and prejudices,
imposed frequently by the political and economical
interests, and to establish such a conception of hu-

70 See UDHR Article 26 and CDHRI Article 9.

71 See UDHR Article 23 respectively Article 17 and CDHRI Article
13 respectively Article 17.

72 Ibid Articles 27, 25, 12, 11 and Articles 16, 17, 18 and 19.
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man rights, which will be accepted and applied uni-
versally.

4. Human Rights in Islamic States in the
light of differences among Islamic states
regarding Human Rights

Islamic societies are not as similar as they could look
from an abroad outlook. Furthermore, they are very
different in a way in which the political systems are
organized and established there. These societies
have differences even in their cultural and tradi-
tional life nevertheless they share common religion.
We will observe some of differences but also simi-
larities between various Islamic states.

4.1 Secular and non-secular states

Some of Islamic societies are modern and some are
more traditional. Some of them are autocratic re-
gimes some are more democratic. Most of the Is-
lamic states proclaimed Islam as official religion, yet
in a number of them Islamic Law/Shari’a is estab-
lished as principle law in the state.”3

73 Van Der Vyver, Legal Dimensions of Religious Human Rights, pp.
XXXI, XXXIV, XXXV; see also Fikret Kar¢i¢, Seriajatsko Pravo u
Ustavima Savremenih Muslimanskih Zemalja, in Fikret Kar¢i¢ and
Enes Kari¢ (eds.), Seriajatsko Pravo u Savremenim Drustvima, Sara-
jevo: Pravni Centar and Fond Ontvoreno Drustvo BIH, pp.14-30.
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In several of them Islamic religioun is not es-
tablished as official religion, for example Turkey,
Syria, Libya and Sudan, in addition Turkey is secular
state74. Secular states where Muslims are majority of
population are also Albania, Lebanon, Azerbaijan,
Uzbekistan, Kazakhstan, Kirgistan, Turkmenistan
and Tajikistan. 75 In some of Islamic societies these
recent years as Vasil Nasr argued has risen a particu-
lar form of democracy, ‘Muslim democracy’ as com-
pared to Christian Democracy, which propagated
some traditional Islamic values that could be inte-
grated in democratic systems.7°

These dissimilarities are well observed by
Daniel Brumberg who stated: “To say that someone
is Muslim tells us little regarding that person’s views
on politics. The supposition that there is one Muslim
identity that trumps all others is erroneous. Muslims
may be secular, traditional, or orthodox; they may
also think of themselves as belonging to ethnic
groups — Kurds in Iraq, Turkey, Iran, and Syria; or
Berbers in Morocco and Algeria — whose customs

74 This is why Turkey was not observed in this essay.

*Van Der Vyver, Legal Dimensions of Religious Human Rights,
XXI, XXXII; se also Fikret Karci¢, Seriajatsko Pravo, pp. 9, 10.

76 Nasr, The Rise of Muslim Democracy, p.14.
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and values can take precedence over Islamic identity.
Nor is political identity shaped strictly by religion.”77

4.2 A critical overview of some impor-
tant Islamic states regarding respect for hu-
man rights

Observing very complex situation in Iran after ree-
lection of Mohammad Khatami that is known as lib-
eral president, Ramin Jahanbegloo noticed that
“While Khatami easily won reelection in June 2001,
he has remained unable to persuade the powerful
conservative clerical and internal-security estab-
lishments to embrace his reformist project of bring-
ing dialogue, tolerance, and pluralism to Iran’s po-
litical system.”78 According to the Mehrangiz Kar the
main problem in Iran’s way toward democracy and
establishment of basic human rights is Iran’s Consti-
tution. Based on this constitution the final political
decisions, including enacting the laws, are not made
in the Irani Parliament that is elected by the people,
but on special bodies (Council of Guardians and Ex-
pediency Council) appointed by the religious leader
known as Supreme Leader (currently Ali Khamenei)
in which hands are concentrated main executive

77 Daniel Brumberg, “Islamists and the Politics of Consensus”, Jour-
nal for Democracy, 13:3, July 2002, p.109.

78 Ramin Jahanbegloo, “Pressures from Below”, Journal for Democ-
racy, 14:1, January 2003, p.127.
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powers. Even though liberals controlled Iran’s Par-
liament up till last parliamentary election early in
2004 they were unable to enact democratic laws, be-
cause they are subject of a higher body. 79 The situa-
tion in Iran is a typical case that shows how within
one given society, pro democratic forces are in an
everyday battle with the conservatives and how in
one society there are different approaches about
human rights and democracy. The conservatives won
majority in the last national election after a number
of obstacles were posed by the Council of Guardians
to the reformists to run for the office. Furthermore
in last Iran’s presidential election, held on June of
this year, Mahmoud Ahmadinejad, a hardline relig-
ious conservative, has beaten Akbar Hashemi Raf-
sanjani, a pragmatic ex-president who had painted
himself as a cautious reformer.8°

Russell Lucas looking at Jordan situation noticed
that in Jordan is ongoing the deliberalization proc-
ess. The quite important process of liberalization
that started in Jordan in 1989 gave at that time a
hope that ultimately this Arabic monarchy is going
on the way of consolidating democracy and as a re-

79 Mehrangiz Kar, “Constitutional Constrains”, Journal for Democ-
racy, 14:1, January 2003, pp.132-136.

80 “Victory for a religious hardliner in Iran”, The Economist, June 27-

th 2005, in
www.economist.com/agenda/displayStory.cfm?Story_1D=4123204.
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sult of improving human rights protection. But re-
cently Jordan step back on its way toward democra-
tization. Electoral system was set up in manner,
which was suitable to the monarchy family, and as a
result pro regimes parties won elections with a high
result. In 1997 most of the opposite parties boycotted
the election. Meanwhile, the law that restrains free
press passed in the parliament (1998) and regime
show little tolerance for public manifestations as
well. 81

Egypt is known as one of the most prominent demo-
cratic countries among Muslim states. In reality,
even though Egypt is facing some progressive steps
toward democracy, human rights protection and in-
termediate level of economic development, there are
a lot to be done in order to establish a consolidated
state based on respecting basic human rights. Sup-
pressing of Islamic orientated political parties such
as Muslim Brothers, and liberal dissidents, limiting
free press, making obstructions against human
rights organizations, closing them and arresting
their leaders (Egyptian Organization of Human
Rights in 1998), even winning election with more
than 80% in the twenty last years by one party, are

81 Russell E. Lucas, “Deliberalization in Jordan”, Journal for Democ-
racy, 14:1, January 2003, pp.137-144.
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not a good sign about general situation concerning
democracy and human rights in Egypt. 82

Algeria as well has its own problems in setting up the
proper democratic institutions which will demon-
strate consideration for human rights. According to
William Quandt “among Arab countries, it was Alge-
ria that took the most convincing steps toward lib-
eral democracy in the period from 1989 to 1991,
when the old one-party system formally ended, a
flowering of civil society occurred, and honest com-
petitive elections were held for the first time.”83 But
afterwards, Quandt observed that a huge withdrawal
from these principles took place, because the Islamic
party (Front for Islamic Salvation) won the election
and as a reaction military generals took the power.
As a result started a devastating civil war between
the state and Islamic Salvation Army (military wing
of Front for Islamic Salvation) with at least 100,000
Algerians mostly non combatants killed (mostly dur-
ing the period 1991-1997). Situation today is more
and less settled down, with some progressive steps

82 See Jason Brownlee, “The Decline of Pluralism in Mubarak’s
Egypt”, Journal of Democracy, 13:4, October 2002, pp. 6-13 and
David S. Sorenson, “The Dynamics of Political Dissent in Egypt”,
The Fletcher Forum of World Affairs, 27:2, 2003, pp.207-228.

8 William B. Quandt, “Algeria’s Uneasy Peace”, Journal for Democ-
racy, 13:4, October 2002, pp.15.
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toward democracy, however with lot of economic
and social problems.84

One of the richest country in the world with oil but
not rich in performing democracy and respect for the
human rights is Saudi Arabia. Saudi Arabia is an ab-
solute monarchy, without political parties, and free
elections and as a consequence without
parliament.®5 It is worth mentioning that this regime
is continuously supported by U.S.

The case of Iraq after the U.S. and allies intervention
and the fall of Saddam Hussein is very specific
among other Arab nations. Efforts done by the occu-
pied forces in coalition with the domestic forces to
reestablish Iraqi institution and state that was shat-
tered after intervention are facing a lot of difficulties.
Attacks on US and Iraqi forces done by Sunni insur-
gents that are causing every day a huge number of
casualties are something common in everyday news
and reports in the media from Iraq. The other prob-
lem is fragility of the domestic structure of Iraqi so-
ciety. It is divided into three thick ethnic and religion
lines: Shia Arabs population composing majority of
Iraq and living mostly in the South of the country,

8 Ibid, pp.16, 17, 18.

85 Jean-Frangois Seznec, “Stirrings in Saudi Arabia”, Journal for De-
mocracy, 13:4, October 2002, p.33.
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Kurds in the North and Sunni Arabs in the middle of
Iraq. This division together with the American occu-
pation is posing e permanent threat to the possibility
of stabilizing the state of Iraq in the future. Even
though first elected bodies have been established
they are yet very weak and with a uncertain future.8°

The problems with democracy and respect for hu-
man rights are almost the characteristic feature of
other Arabic countries®” non-mentioned in this essay
as well. Even though that lack of democracy and of
human rights are obvious for almost all Arabic coun-
tries and some other Islamic countries, according to
Daniel Brumberg: “Total autocracy is the exception
rather than the rule in the Arab world. Most Arabs
live under autocracies that allow a measure of
openness.” 88 It is worthy to state that most of these
autocratic regimes (except Iran, Libya, Iraq after

86 About situation in Iraq and efforts to establish democratic institu-
tion see more on Larry Diamond, “Lessons from Iraq”, Journal for
Democracy, 16:1, 2005, pp.9-23 and Adeed Dawisha, “Iraq: Set-
backs, Advances, Prospects”, Journal for Democracy, 15:1, 2004,
pp.6-20.

87 On issue of human rights and democracy in Morocco see Abdeslam
M. Maghraoui, “Depoliticization in Morocco”, Journal for Democ-
racy, 13:4, October 2002, pp.24-32; on same issue in Kuwait, Bahrain
and Qatar see Michael Herb, “Emirs and Parliaments in the Gulf”,
Journal for Democracy, 13:4, October 2002, pp.41-47; and about
Yemen see Jillian Schwedler, “Yemen’s Aborted Opening”, Journal
Jfor Democracy, 13:4, October 2002, pp.48-55.

8 Daniel Brumberg, “The Trap of Liberalized Autocracy”, Journal
for Democracy, 13:4, October 2002, p.61.
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1990) were continuously supported by U.S. during
these last decades.? One of the justifications was
that U.S. in this manner is protecting these states
from Islamic fundamentalism. But this is seemed to
be only one of the official reasons. It is long list of
economic and politic interests that explain such be-
haviors. Doing so U.S. indirectly is supporting viola-
tions of human rights in these countries.

Conclusion

1. Globalization that is established actually needs e
deep reform in order to adjust inequalities in eco-
nomic and politic fields. These inequalities are im-
pacting on growing disputes between third world
and rich countries led by U.S.. Accordingly, these
disputes are particularly profound in relation be-
tween Islamic world and the West. Politics of double
standards performed by the West toward Islamic
world, particularly when they deal with Arab-Israeli
conflict is one of the main source growing resent-
ment against West. Therefore, globalization in this
mode is helping on increasing Islamic grievance and
as a result it is producing fundamentalism within
Muslim societies. Moreover, covered by the religious
mask it is the foundation of modern political terror-
ism. In order to push its interests U.S. time to time is

89 Chomsky, World Orders, pp.227, 232.
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helping autocratic Arabic regimes on suppressing
human rights, democratic movements, free press
and so on. Sometimes this help is justified with the
fear that Islamic fundamentalists will take power if
real democracy will be established in Arabic and
some others Islamic countries. This situation in real-
ity is helping the Islamic fundamentalism to be
rooted deeper into the Islamic society. As a result of
autocratic regimes and of Islamic fundamentalism as
well, the situation of human rights recently has been
aggravated.

2. Human rights as we are familiar at the present
with them are stabilized in the western hemisphere.
However human rights are deeply influenced by all
philosophical, political, economic and cultural heri-
tages of all main civilizations during the history.
Through humanization of every day life (including
increasing of level of democracy in western world
itself, economic development and increasing of tele-
communication devices) human rights are tending to
become more universal. Up till now Islamic world
with some exceptions is resisting in establishing of
the human rights, as they are known in West. The
most important excuse that some Islamic scholars
and already all political leader give is that there are
some cultural and religious differences that prevent
human rights to be established in Islamic World As-
suming, that in a world with existing differences
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among cultures, in order to establish human rights
as universal values these cultural differences need to
be addressed and to be accepted. As outcome human
rights most likely will become more universal that
they are now. Establishing of human rights in this
case in Islamic world will be easer than it is now.
Therefore, human rights must go ahead together
with democratization, liberalization and economic
development as well as with consolidation of educa-
tion in that part of the world.

3. Islamic world today is encountering an enormous
amount of problems from political to economic and
social problems. With some exceptions almost all

Islamic countries are having big difficulties in their
societies to establish democracy, social cohesion and
economic development, as well as to set up human
rights as a basic concept of individual liberties.
These societies are under big pressure from a lot of
direction: pressures that are coming out from abroad
as consequence of globalization; pressures that are
coming out from the liberals and democrats within
Islamic societies; pressures that are coming out from
Islamic fundamentalists. The recent conflict between
the West and Islamic world does not have its roots
on cultural and religious differences. Conversely the
roots of the conflict are economic one. Political and
economic tendency for domination in the Arab world
and support for the autocratic regimes and small
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rich elites by the West is causing terrorism of fun-
damental Islamic groups.

4. Everyone is in accord that the only way for Islamic
societies to get out of this situation is to become
eventually democratic states and to give a high prior-
ity to the economic development. But as long as re-
ligion will stay associated with the state there will be
little chances for democracy and implementing of
human rights conception. Dividing state and relig-
ion, dividing laws from Shari’a law, and establishing
secular state, nevertheless regarding all cultural
heritages of the given societies and respecting Is-
lamic religion as well, will be the most secure path
toward democratization of these societies. Then,
human rights taking into account specifics of these
societies will be more welcomed in Islamic world.



RECENSURA

ILIR DUGOLLI

KOSHTUNICA SI OPOZITAR
DHE PUSHTETAR

Dr. Nebojsa Popovi¢ & Dr. Kosta Nikoli¢. Vojislav
Kostunica — A Career. YUCOM, Public Files, Bel-
grade, 2007, fq. 546, ISBN:xxxx. Néntor, 2007

Legalist i verbér, nacionalist i pérbetuar, karrierist i
paskrupullt... apo té gjitha kéto, dhe shumécka tjetér
nga pak? Cili éshté Koshtunica i vérteté? Synimin
pér té zbérthyer njé ndér personat mé té
réndésishém té skenés politike té Ballkanit Peréndi-
mor — aktivistin mesatar t€ opozités antikomuniste
dhe liderin nacionalist té serbéve gjaté dekadés sé
fundit - e barté né veté libri “Koshtunica: njé karri-
eré” (“Kostunica: A career”) i autoréve Nebojsha A.
Popoviq dhe Kosta Nikoliqg.
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Libri prej mé shumé se 500 fagesh pérbéhet nga dy
pjes€, qé pér vijé ndarése kané momentin kur
Koshtunica zévendésoi petkun e tij prej opozitari
kundérthénés me até té pushtetarit besnik té
vazhdimeésis€. Pjesa e paré e librit e mbulon pe-
riudhén nga viti 1992 deri né vitin 2000, pra pe-
riudhén e angazhimit té Koshtunicés brenda
opozités serbe, ndérsa pjesa e dyté e mbulon pe-
riudhén pas rénies sé Millosheviqit, nga tetori i vitit
2000 e deri nga fillimi i vitit 2007.

Roli i Koshtunica si opozitar

Pjesa e paré gé né titull sjellé pyetjen genésore pér
Koshtunicén dhe rolin e tij né pérsiatjet pér rrézimin
e Millosheviqit nga pushteti — a ishte ai “opozité e
pushtetit apo e opozités?”

Kjo pjesé né detaje shtjellon rolin e Koshtunicés nén
prizmin e pérpjekjeve pér t'i dhéné fund pushtetit té
Millosheviqit. Eshté kjo periudha kur armiqté e
shénjestruar té Serbisé vetém sa zévendésonin njéri-
tjetrin ndérsa opozita serbe tregohej e paafté pér ta
rrézuar Millosheviqin.

Né shtjellimin e késaj periudhe libri sjell njé numeér
té madh géndrimesh, veprimesh dhe sjelljesh té
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Koshtuniceés té cilat lexuesit ia imponojné pyetjen se
a ishte Koshtunica opozité e Millosheviqit, apo
shumé mé tepér, me apo pa vetédije, shérbeu si vegél
dhe pérkrahés i tij? Mjaftojné disa fage té késaj pjese
pér ta béré pyetjen g€ fillimisht mund t€ duket e
véshtiré né céshtje katércipéerisht té garté. Koshtu-
nica me bindjet e tij, ishte dhe mbeti i afért me Mil-
losheviqgin dhe sjelljet e tij brenda frontit opozitar ia
zgjatén jetén kryetarit té atéhershém té Serbisé/
Jugosllavisé sé mbetur.

Veprimet e Koshtunicés gjaté késaj periudhé jané
manifestuar me smiré fémijérore ndaj udhéheqgésve
té tjeré té opozités dhe me pengim té krijimit t€ njé
fronti té pérbashkét anti-millosheviqian.
Kundérshtar i pjesémarrjes né zgjedhje kur té tjerét
besonin né to dhe ithtar i pjesémarrjes né zgjedhje
kur njé gjé e tillée s’shérbente tjetér pos pér té legji-
timuar Millosheviqin, ai vazhdonte té€ thirrej né
parime ndonése paturpésisht i shkelte parimet e
trumbetuara. Pavarésisht arsyetimeve té tij, vepri-
met e Koshtunicés, pa piké dyshimi kané gené tejet
mé ndikim né pércarjen e opozités dhe me kété né
pérkrahjen e pushtetit.

Késaj periudhe i takon njé vistér e gjaté e dekla-
ratave t€ Koshtunicés, té evidentuara miré né faqget e
librit, pérmes sé cilave shpaloset géndrimet dhe poli-



124 ILIRDUGOLLI

tikat e Koshtunicés, ku nacionalizmi, lufténxitja, ar-
miqeésia me botén peréndimore jané€ vetém disa prej
tyre.

Qéndrimi ndaj SHBA-ve dhe botés peréndimore

Nga ata gé e njohin pér sé aférmi Koshtunicén ai
shpeshheré pérshkruhet si person inatci dhe i till€ qé
s’arriné té pérballet si duhet me realitetin. Njé ndér
faktet historike me t€ cilat Koshtunica duket se e ka
té pamundur té béjé page €shté ngritja e Shteteve té
Bashkuara té Amerikés si superfugia mé e madhe
botérore dhe pérgjegjésité g€ ky rol i térheqé meé vete
pér SHBA-té. Libri, né ményré té mjaftueshme shpa-
losé véshtirésité e pa tejkaluara t€é Koshtunicés pér
t'u pajtuar me gjendjen e konstelacionit té sotém té
forcave né skenén ndérkombétare dhe tregon se kjo
armiqgeési patologjike véshtire se do teé jeté kalimtare.

Né syté e Koshtunicés SHBA-té shihen si personi-
fikimi i errésirés té ciléen mund té keté pasur né
mend mjeshtrit e penés gjersa shkruanin pér shpreh-
jet e diktaturés kulmore. “Kur kujtojmé imazhin g€ e
pérshkruan Oruelli né ‘1984’ nuk mund té mos tmer-
rohemi nga fakti se sot né boté kemi shtet g€, pak a
shumé suksesshém, po i imponon vlerat, ményrén e
té menduarit dhe géndrimet ndaj gjithé botés” (fq.
40). Pér Koshtunicén edhe faji pér veté ekzistencén e
Millosheviqit dhe geverisjen e Serbisé prej tij éshté
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pérgjegjési e ploté e SHBA-ve. Millosheviqi, sipas
Koshtunices, ishte “krijesé amerikane” (fq. 89).

Amerika, sipas Koshtunicés, mbetet problemi dhe e
liga mé e madhe, ndonése edhe faktorét e tjere
botéroré nuk jan€ pér t'u nén¢gmuar. “E gjithé bash-
késia ndérkombétare €shté véné né anén e géndrimit
té skajshém amerikan” (fq. 27). Mé 1995 ai nuk
duhet se kishte ndonjé konsideraté as pér organi-
zatén botérore, pasi fliste pér “anim té certifikuar né
sjelljen e Kombeve té Bashkuara” (fq. 39), anim ky
gé, kuptohet, sipas Koshtunicés, shkonte né anén e
gabuar, gjegjésisht né té€ miré t€ armiqve té Serbiseé.

Bashkésia ndérkombétare, né anén tjetér, shihet si
bartése e pérgjegjésisé pér té gjitha té kéqijat, kurse
té kéqgijat nuk jané lufta kundér té tjeréve, vrasjet
dhe shkatérrimet. Bashkésiné ndérkombétare ai e
fajéson pér “déshtimin né Bosnjé dhe imponimin e
Marréveshjes sé Dejtonit”. Duke e akuzuar pushtetin
e atéhershém né Serbi, né vitin 1998, Koshtunica
paralajméronte kobin se té kéqijat nga bota perén-
dimore nuk do té ndaleshin né Bosnj€, por mund té
vazhdonin edhe né Kosové ku bota do té€ mund té
impononte ndonjé formé té protektoratit, ushtarak
apo civil (fq. 67). Pérgjigja ndaj késaj qasjeje té
bashkésisé ndérkombétare mund té€ ishte vetém
kémbéngulésia dhe vendosmeéria e palékundur.
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Lufténxitja

Pamja e Koshtunicés s€ ekzaltuar gjaté vizités s€ tij
né Kosové né vitin 1998, pérderisa né duar mbané
pushké automatike, mbetet déshmi e pérkrahjes sé
tij té ¢cmendur ndaj aventurave luftarake serbe.
Ndonése fotografia éshté e mjaftueshme pasi, sic
thuhet, ajo flet mé shumé se njémijé fjalé, Koshtu-
nica nuk ka kursyer fjalorin e tij t€é pasur pér té
dhéné imazhin e ploté prej pérkrahési té flakté té
luftés dhe té shfarosjes sé jo-serbéve.

Gjaté kohés sé tij si opozitar, Koshtunica para-
lajméron pér pashmangshmeériné e luftérave teé
vazhdueshme né rast se pagja nuk do té vendosej si-
pas kushteve té Serbisé. Kushtet e tij mund té
pérmblidhen lehté né pranim té gjendjes sé krijuara
me lufté! Pér Koshtunicén, “zgjidhja pagésore e
pranueshme vetém pér njérén palé s'mund té jeté
tjetér vecse uverturé pér luftéra té reja” (fq. 36). Né
anén tjetér, terrorizimi i Sarajevés, qé torturonte
ndérgjegjen e politikanéve edhe né kontinentet e
tjera, nuk ishte gjé tjetér pos lufté dhe rrethim “i
ndérsjelle”. “Armét po krijohen né Sarajevé dhe njé
pjesé e qytetit éshté e pushtuar nga forcat e Izetbe-
goviqit. Nuk shoh dallim né kéto dy akte. Né njérén
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ané serbét po géllojné Sarajevén dhe nga ana tjetér
trupat e Izetbegoviqit po e béjné kété nga brenda”
(fq. 37), pohonte ai gjaté luftés né Bosnjé dhe Her-
cegoviné. Pérligjja nga ana e Koshtunicés e bombar-
dimeve barbare té Sarajevés vihet né hije vetém nga
deklaratat e tij t€é meévonshme, si ato pér Sre-
brenicén, pageruajtésit e zén€é peng e njé vargu
céshtjesh te tjera.

Masakra e Srebernicés, qé edhe juridikisht u cilésua
si gjenocid pas kalimit té testit Kafkian té Tribunalit
té Hagés dhe té Gjykatés Ndérkombétare té
Drejtésisé, pér Koshtunicén ishte hiq mé shumé se
“veprim mbrojtés i Ushtrisé sé Republikés Serbe”
(fq. 40). Sipas tij, ajo g€ ndodhte né Srebérnice, ishte
“veprim kundér-ofenziv dhe mbrojtés i Ushtrisé sé
Republikés Serbe kundér aktiviteteve t€ forcave
myslimane” (fq. 40). Pér t€, pérfundimi éshte i thje-
shté dhe i padiskutueshém - pérderisa myslimanét
sulmonin, serbét nuk kishin zgjidhje tjetér pos té
pérgjigjeshin ashtu sic ata dinin.

Neé vitin 1995, kur bashkésia ndérkombétare mezi
kishte arritur qé té shuaj flakét qé béné shkrumb
Bosnjén dhe Hercegovinén, Koshtunica nuk aku-
zonte pushtetin pér luftén e shkaktuar, pér viktimat
e pafajshme dhe pér shkatérrimin e vendit. Né vend
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té késaj, ai zéshém kérkonte gé regjimi serb té shqyr-
tonte opsionin e hyrjes né lufté kundér Kroacisé.

Vite mé voné, kur ushtria serbe tanimé kishte prapa
vetés jo vetém luftén né Bosnje dhe Hercegoviné, por
edhe até né Kroaci dhe né Kosové, Koshtunica nuk
shprehte dyshim né forcat serbe dhe né arsyeshmeér-
iné e luftés. Problemi pér té géndronte te arbi-
trariteti me té cilin luftés i ishte dhéné fund. “Prak-
tikisht, mbaré ushtria, né ményré té ndershme e ka
mbrojtur vendin... dhe mé né fund, lufta ka pérfun-
duar ashtu si¢ edhe ka filluar, me vendim arbitrar té
Sllobodan Millosheviqit” (fq.91-92, v.2000).

Serbia e Madhe

Libri del t€ jeté i réndésishém pér teé kuptuar se ideja
e Serbisé sé Madhe nuk paraqet projekt afatshkurtér
té nacionalistéve serbé e as aventuré spontane té€ njé
regjimi. Ndihmeésit, pérkrahésit, avokuesit e saj mbe-
sin té shumté edhe pas vdekjes sé Millosheviqit.
Koshtunica si opozitar, theksonte se si qé “nga kri-
jimi i Jugosllavis€, Serbia paraqet njé territor té
pandashém né té dy anét e Drinés” (fq. 41), dhe se
serbét né té dy anét e lumit paraqesin njé popull té
njéjte.
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Sic nxjerr né pah libri, as pas luftés s€ pérgjakshme
dhe paqges qé prapa la qindra-mijéra té€ vraré,
Koshtunica s’'mund té pajtohej me Marréveshjen e
Dejtonit dhe me kufijté e shtetit té ri. Né njé ndér
castet e panumeérta té shpérthimit té tij nacional-
romantik, Koshtunica kujtonte fjalét e poetit Jovan
Duciq, se “Serbia dhe Bosnja jané té pandashme
qofté edhe kur nuk jané brenda njé shteti” (fq. 44).
Né té njéjtén kohé, ai vazhdon duke vajtuar pse
“pésimin” qé serbet e kané pérjetuar gjaté ish
Jugosllavis€, ende nuk kané arritur ta eliminojné,
ngaqé sipas tij, “ideja themelore e kufijve té brend-
shém té Jugosllavisé sé dyté kishte gené tkurrja e
Serbisé dhe zgjerimi i republikave té tjera” (fq. 45).
Kjo padrejtési duhej zhbéré dhe rendi i drejté vetek-
uptonte bérjen e Serbisé s€ Madhe.

Nacionalizmi

Nése duhet zgjedhur ndonjé kriter pér té vlerésuar
géndrimet nacionaliste t€ Koshtunicés atéheré kra-
hasimi me politikén zyrtare té Millosheviqit mund té
shérbej si mjaft i dobishém. Sipas késaj njésie
matése, géndrimet e Koshtunicés kurré nuk shkojné
nén nivelin e politikés zyrtare té kohés. Madje,
diskursi i Koshtunicés shpeshheré bén qé qéndrimet
zyrtare t€ Beogradit t€ duken t€ moderuara.
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Janeé disa raste tejet me peshé né té cilat Koshtunica
e ka déshmuar vetén si “mé katolik se Papa”. Kur né
maj té vitit 1995 trupat e serbéve té Bosnjés patén
zéné rob pjesétaré té forcave pageruajtése t€é Kom-
beve té Bashkuara, Koshtunica e thoshte até qé as
Millosheviqit apo ndonjérit prej lakejve té tij zyrtaré
nuk ia zinte goja. Sipas profesorit té drejtésisé paqe-
ruajtésit e rrémbyer nuk ishin pengje, por robér lufte
(fq. 38). Pér té, ajo qé kishin bére forcat e serbéve té
Bosnjés ishte “veprim legjitim dhe i vetémbrojtjes”
(fq. 38). Madje, Koshtunica vazhdonte t’i zgjeroj
kufijté e ekstremizmit té tij edhe pas zgjidhjes sé
dramés sé€ pengjeve duke e akuzuar réndé Milloshe-
viqin pér lirimin e tyre!. “Meé lirimin e pjesétaréve té
KB-ve kryetari Millosheviq s’ka béré tjetér, pos qé ka
fituar njé pérparesi afatshkurtér. Né afat té gjate, kjo
s’do ia vlejé, pasi qé kérkesat e bashkésisé ndér-
kombeétare ndaj Kryetarit t€é Serbisé vetém sa do
vijné duke u rritur” (fq. 39). Pérveg njétrajtshmeérisé
s€ mendimeve té tij, géndrimi ndaj pengjeve na e
ofron katércipérisht pérkapjen thelbésore t€ mendjes
sé€ Koshtunicés pér ményrén e funksionimit té bash-
késisé ndérkombétare — sa mé shumé gé u jep, aq
mé shumé do té kérkojné. Prandaj, mé miré mos u
jep asgjé, asnjéhere.
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Mendja e tij, té cilén na e zbulon libri, duket té funk-
sionoj sipas skemave tipike té teorive té konspira-
cionit. Pér Koshtunicén, komploti botéror ndaj
serbéve pasurohet me até g€ ai e quan “intrikacion —
né njé ané kemi vlerésimet politike t€ gabuara, ideté
e paqarta pér até gé éshté duke ndodhur né ish
Jugosllavi” dhe “né anén toné€, até té Serbis€, nuk
éshté bére asgjé pér té prezantuar géndrimet tona né
meényré té€ duhur dhe pér t'i mbrojtur ato para audi-
encés ndérkombétare” (fq. 41). Rrjedhimisht, del se
pér té luftuar ‘intrikacionin’, duhet pasur prezantim
mé kémbéngulés, mé té miré, mé té efektshém té
géndrimeve dhe assesi shqyrtim, rivlerésim kritik
apo braktisje té tyre eventuale.

Nacionalizmin e tij, Koshtunica e nxjerr né pah edhe
pérmes géndrimeve ndaj partisé s€ Millosheviqit dhe
asaj té Sheshelit, parti kéto me té cilat pjesa me e
madhe e opozités i shihte si pengesé pér demokra-
tizimin e vendit. Pérderisa nuk éshté treguar i sjell-
shém as ndaj viktimave té Srebrenicés dhe masak-
rave té tjera té€ shumta, Koshtunica éshté mése i
vémendshém pér cfarédo kualifikimi té ‘tepruar’ qé
gazetarét mund t'i mveshin qofté edhe radikaléve té
vetéshpallur, si atyre té Partisé Radikale Serbe. Pér
té SRS-ja “éshté njé ndér partité parlamentare né
Serbi qé ka numeér té madh té votave...” (fq. 49) dhe
si e tillé meriton respekt.
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Libri nxjerr né shesh se e vetmja gjé né té€ cilén
Koshtunica mbeti besnik éshté nacionalizmi i verbér.
Nacionalizmi i tij tejkalonte kufijté e atij zyrtar dhe
kur Koshtunica e sulmon Millosheviqin, kjo
pothuajse pa pérjashtim éshté pér léshime ndaj té
huajve apo shképutje nga agjenda nacionaliste. Sipas
Koshtunicés, Millosheviqi “pér vite té téra ka favori-
zuar kroatét dhe shqiptarét, por nuk ka favorizuar
politikén serbe” (fq.93). Tutje, ai e akuzon Milloshe-
vigin kur ky tregon qofté edhe shkéndijén mé té
vogél té bashképunimit me bashkésiné ndeér-
kombétare (fq. 99) dhe pér “biseda me armiqté tané
mé té médhenj” (fq. 271)

Legalizmi

Gjuha e sotme e Koshtunicés éshté e mbushur me
thirrje né té drejtén ndérkombétare, Késhill té Sig-
urimit dhe argumente ligjore. Por, né kété nuk ka
asgjé parimore. Gjaté viteve néntédhjeté, Koshtunica
fliste pér animin e vértetuar anti-serb t€ OKB-sé. Pér
mé tepér, né vitin 1995, ai si shkaktar kryesor pér
vuajtjet e popullit serb i shihte “tre armiqté e popul-
lit serb”: Kroaciné, bashkésiné ndérkombétare
(SHBA, Gjermaniné dhe Keéshillin e Sigurimit)
sikundér edhe geveriné e Beogradit pér hegjen doré
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nga njé pjesé e popullit duke ia besuar bashkésisé
ndérkombétare mbrojtjen e asaj pjese té popullit.”
(fq. 42). Ndonése Koshtunica ka béré ¢cmos pér té
léné pérshtypjen e respektuesit té rregullave, pér
Dushan Mihajllovigin ai  éshté legalisti “té€ cilin
kurré nuk e ka pare” (fq.114).

Libri éshté i mbushur me shembuj t€ anashkalimit té
ligjit dhe shkeljes sé tij té paskrupullt nga ana e
Koshtuniceés, qé té gjitha déshmi té oportunizmit té
tij shembullor. Si¢ pohon Mihajlloviq, pas rénies sé
Millosheviqit “mafia né Serbi kérkonte njé kumbaré
té ri” (fq.158) dhe até e gjeti né Koshtunicén. Mafia e
ndérlidhur ngushté me shérbimet e fshehta fitoj
mbrojtjen e pakursyer té kryetarit té ri. Né njé ndér
vendimet e tij t€ para pas ardhjes né pushtet, vetéem
né periudhén ndérmjet tetorit dhe dhjetorit 2000
Koshtunica vuri né zbatim shkatérrimin e mé shumeé
se 11,490 dokumenteve me 35,753 faqe material, dhe
até vetém né gendrén e Shérbimit té Sigurimit
Shtetéror né Beograd (fq. 131). Dokumentet né fjalé
mbulonin periudhén nga viti 1998 deri n€ 2000!

Se deri ku shkon gatishmeéria e tij pér té futur ligjin
nén qilim, tregon plani pér ndérhyrje me forcé né
Qeveriné e Serbisé. I frustruar nga veprimet e
kryeministrit dhe geverisé sé Serbisé€, ekipi i késhill-
taréve té Koshtunicés kishte pérgatitur aksion té
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ndérhyrjes me forcé né objektet e geverisé s€ Ser-
bis€. Ndonése né rrethana té mjegullta kjo ide mbeti
e patestuar, akuzat e té gjitha llojeve kundér Gjing-
jiqit nuk pushuan. Né té vérteté, jané Koshtunica
dhe ekipi i tij ata q€ pérgatitén terrenin pér elimini-
min fizik té Gjingjiqit. Né njé nga deklarimet e tij,

Alleksandar Tijaniq, késhilltar i Koshtunicés
kércénonte se “nése Gjingjiqi mbijeton, Serbia do té
vdesé” (Fq 230). Me njé politiké té pandérpreré té
demonizimit té Gjingjiqit dhe me veprimet para dhe
pas vrasjes sé tij, Koshtunica e legjitimoj atentatin
kundér kryeministrit serb.

Pérfundimisht, legalizmi pér Koshtunicén duket té
manifestohet me hiq mé shumé se né besnikéri ndaj
sistemit ligjor té sé€ kaluarés si formé e krijimit té
kushteve pér sistem té ri. Koshtunica duket t€ mos
jeté liruar ende nga kjo kundérthénie edhe
pérkundér pérdorimit té pakursyer t€ argumenteve
ligjore.

Indiferenca dhe mosinformimi

Njé ndér shenjat dalluese té Koshtunicés éshté béré
edhe ‘mosinformimi’ dhe indiferenca. Ndér té tjera,
mbetet i njohur géndrimi pas referendumit té vitit
1998, pér pranimin apo jo té ndérmjetésve ndeér-
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kombétar, ku 90% té atyre qé votuan (70% té vo-
tuesve té regjistruar) u deklaruan kundér. Sipas veté
deklarimit té Koshtuniceés, ai as nuk e pérkrahte e as
nuk ishte kundér késaj céshtjeje, por ishte, thjesht
“indiferent” (fq. 65, v. 98). Reagimi i tillé do té behet
pothuajse tipik pér Koshtunicén duke u pérséritur
gjithnjé e mé shpesh gjateé viteve né vijim.

Njé ndér shembujt me eklatant té indiferencés sé tij
ishte pas tentimit té vrasjes sé kryetarit t€ SPO-s,
Vuk Drashkoviq, né magjistralen e Ibrit mé 1999.
Atéboté, pér dallim nga liderét e tjeré té opozités (si
Gjingjiq, Mihajlloviq e t€ tjeré) qé e ashpér e dénuan
kété akt, Koshtunica u tregua tejet i matur. Pér té ajo
ishte “aksident trafiku, pérderisa hetimet té€ mos tre-
gojné se cfaré né té vérteté ka ndodhur” (fq. 78). As
neé njé rast teé tillé té sulmit té qarté kundeér njé lideri
opozitar, Koshtunica nuk shihte arsye pér solidar-
izim njerézor, por vihej prapa njérés prej mburojave
té tij té parapélqyera.

Kosova

Né vitin 1998, Koshtunica viziton Kosovén, vizité kjo
nga e cila mbeti kujtim fotoja e tij e famshme me
buzéqgeshje té gjeré dhe M-70A né doré. Né shkrimet
gazetareske se “parimet e korrektésisé ua ndalojné
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politikanéve té fotografohen me arme”, ai u pérgjigj
se ata qé e kritikojné “harrojné se né botén e sotme
ka shumé politikaj fotografité e té ciléve me armeé
nuk shihen, por té cilét jané drejtpérsédrejti pérgjeg-
jés pér vdekjen e shumeé personave, si ata qé brutal-
isht u vrané nga NATO-ja né gusht té vitit 1995 né
Republikén Serbe” (Fq. 67, v. 98).

Pér Koshtunicén, pérgjegjésité ekskluzive té Serbisé
pér t'u marré me ¢éshtjen e Kosovés nuk viheshin né
pyetje, ashtu sic e vente né pah para ardhjes né
pushtet. “Zgjidhja e céshtjes s€ Kosovés pérmes reg-
jionalizimit éshté pérgjegjési ekskluzive e Republikés
s€ Serbise”. (fq. 64, viti 1998). Si né njé numér
céshtjesh tjera, kritikat e tij ndaj pushtetit nxiteshin
nga “fleksibiliteti i tepruar”. Ai vente né pah
kundérthéniet né veprimet e pushtetit dhe habiné
me faktin g€ né dritén e rezultateve té referendumit
té vitit 1998 autoritetet e Serbisé lejonin veprimin e
organizatés “Shén Egjidio”.

Megjithaté, ai e sheh té dobishém bashkésiné ndér-
kombétare né njé aspekt né dritén e ¢éshtjes sé Ko-
sovés. Pér té, dallimet brenda bashkésisé ndér-
kombétare ndaj céshtjes sé Kosovés, jané ato qé
ofrojné mundési tejet t€ favorshme pér té véné né
jeté politikén e Serbisé.
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Koshtunica né pushtet dhe ruajtja e vazhdimeésisé
Meé shumeé se cfarédo tjetér, ardhja e Koshtunicés né
pushtet shérbeu si garancé e vazhdimésisé me pe-
riudhén paraprake. Synimet pér ndryshime i cilésoj
si pérpjekje té “drejtésisé revolucionare”, ndérsa
ekipin e tij té afert prej késhilltaréve e la né duar té
ish bashképunétoréve meé té ngushte té Millosheviqit
(si Aleksandér Tijaniq, Rade Bullatoviq etj.)

Me géndrimin e tij karshi bashkésisé ndérkombétare
kryetari e mé pas kryeministri i Serbis€, vazhdoj té
jeté edhe mé kryene¢c se pararendési i tij. Pér
Koshtunicén, Haga mbeti ‘vrima e fundit e kavallit’
(fq. 269), ndérsa vazhdoj qé ta shoh botén si nega-
tivisht té prirur kundér Serbis€. Pér t€, Millosheviqi
mbetej kryetar i respektuar i SPS-it, garant i sta-
bilitetit dhe person gé assesi nuk do té duhej ek-
straduar. Ndonése né fillim pohonte se Millosheviqi
do té mund té gjykohej vetém né Serbi, kur gjasat
pér njé té tillé u béné reale qofté me akuza triviale
pér korrupsion, Koshtunica iu kundérvu késaj nisme
dhe e varrosi ende pa lindur miré (fq.119). Ekstra-
dimi i Millosheviqit, pérkundér vullnetit té kryetarit
Koshtunica, sipas kétij té fundit solli pérbaltjen e
“dinjitetit kombétar dhe shtetéror pér njé grusht dol-
laré” (fq.121), ndonése ai deri mé sot ai nuk ka arri-
tur ta shpjegoj se né cfaré ményré Millosheviqi e ka
mbrojtur dinjitetin kombétar.
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Té dhénat e shpalosura né libér tregojné se ishte
Koshtunica dhe qarqet e SPS-it ata qé i dhané tone
dramatike arrestimit té Millosheviqit dhe ekstra-
dimit té té njéjtit. Menjeheré pas késaj ngjarjeje,
kryetari i Serbisé e vizitoj patrikun Pavle pér ta in-
formuar até pér “krizén politike dhe tensionet né
rritje pas ekstradimit té qytetaréve tané Tribunalit té
Hagés” (fq. 126) dhe u pérpoq gé maksimalisht té
shfrytézoj mediat pér t€ ngritur tensionet.

Pérfundimisht, ndonése e morri pushtetin me prem-
time pér té vendosur sistem té ri, shumé meé tepér ka
béré pér ta mbrojtur té vjetrin. Ky éshté Koshtunica i
vertete.

Pérfundim

Libri bie né sy me njé vecori qé né shikim té paré
mund té 1€ pérshtypjen e sé metés — kjo nuk éshté
ndonjé analizé té jashtézakonshme apo e thellé e
karakterit dhe politikés sé Koshtunicés. Né té
vérteté, libri éshté shumé mé tepér njé pérmbledhje
pedante e deklaratave té Koshtunicés gjaté dekadave
té fundit. Megjithaté, perceptimi i késaj vecorie té
librit si dobési nuk zgjaté shumé. Me shfletimin e
fageve té librit gjithnjé e mé shumé qasja e autoréve
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duket si e gélluar. Koshtunica ka gené aq i frytshém
né deklaratat e tij, saqé éshté e mjaftueshme qé pa
shpjegim dhe elaborim té€ gjaté t€ njéjtat t'i ofrohen
lexuesit. Ato flasin mjafté edhe pa interpretime té
vecanta. Qasja e autoréve peér ti dhéné rastin veté
“heroit té librit”, personazhit kryesor té tij, qé pér-
mes deklaratave té béra publike, géndrimeve té
mbrojtura, politikave dhe veprimeve té ndérmarra,
ta zbuloj vetén dhe politikén e tij éshté arma mé e
fugishme e librit.

Né Ballkan, ku ngjarjet ‘historike’ e ndjekin njéra-
tjetrén, pérderisa pérparimi €shté ai prej kérmilli,
zgjidhja e autoréve té€ librit pér t'i dhéné fjalén krye-
sore ‘heroit’ tregohet si tejet e gélluar. Libri nuk le-
jon gé té harrohen salltot politike té Koshtunicés,
qofté edhe nése ai dhe pérkrahésit e tij, né Serbi apo
jashté saj, do té déshironin qé shumeé prej tyre té
harrohen. Térthorazi, libri paméshirshém demaskon
ekzaltimin me ‘ndryshimet demokratike’ né Serbi,
ekzaltim ky g€ pas tetorit té vitit 2000 nuk mungoj
as né Serbi e as né kryegendrat botérore.

Si njé pérpjekje fisnike pér té penguar né Serbi
dhunimin e serishém té historisé nga politika, libri
njékohésisht i shérben edhe parandalimit té
dhunimit té politikés nga historia.



